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HARALDSSON Erlendur
Dr. Professor Emeritus. University of Iceland, Reykjavik. E-mail: erlendur@hi.is

Blavatsky, the Roerichs’ and Reincarnation. What since?
H. P. Blavatsky founded the Theosophical Society in
1875. The Society emphasized comparative study of
religions, among them Buddhism and Hinduism. This lead
to a wider appreciation of the concept of reincarnation that
has remained up to the present day as is evident in
international surveys. But what since this early
preoccupation with reincarnation? Prof. lan Stevenson of
the University of Virginia made pioneering studies of
children who claim memories of a past life. This author
investigated one hundred cases and conducted psychological and longitudinal
studies of such children. He will give a Powerrpoint presentation.
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AHAPEEBA IOJuus OJieroBna

M. H. c., My3seii anTpononoruu u 3tHorpaduu uMm. Ilerpa Bemukoro (KyHnctkamepa),
Cankr-IlerepOypr. E-mail: Julia.o.andreeva@gmail.com

PeueBble KinIIe MocaeA0BaTe e ABMKEHUS «3BeHsIIIUE Kepbl Poccml»

Hanuune Tex wim UHbIX cnenu@UuueckuX TEPMUHOB E ;
u (pa3 xapakTepHO JIsi JIOOOM PETUTHO3HOU CpEbl.
YcrosBimmecs NOHATHS HEPEIKO NPOIKCAaHBI B TEKCTaX
KaK B TPAJULMOHHBIX PEIUTHUSX, TaK U BO BHOBb IO-
aBuBIIUMXCA. JIBrokeHue «3BeHsue kKeapsl Poccum»
(«AHacTtacus») BO3HUKIIO B JIIOXY IEPEMEH, B CEpeIUHE
1990-x romoB, Korjga penuruosHas xxu3Hb Poccun 060-
raTujiacb M BO3POKJIEHUEM IMPABOCIABUSA, U MPUXOIOM
MHOTOYHMCJIEHHBIX HEOIMATUIECATHUYECKUX JBWKEHUH, 1 .
BCIJIECKOM 3CXAaTOJIOTMYECKUX HacTpoeHui. Mcromb3ys HbIOAUIKEPCKU Oarax
UJeil U TEPMUHOB, aBTOp KHUT Bnagumup Merpe no06aBisieT cOOCTBEHHBIE TpaK-
TOBKH y>K€ U3BECTHBIX WJIM BHOBb M300PETEHHBIX UM CJIOB. HuTaTeN B CBOIO OUe-
peab 3aMMCTBYIOT ONMCAHHBIE MOHATHSI, MPUIABAsS UM JOMOIHUTENIbHbIE OTTEHKU
3HAUEHUN U3 APYrod JUTEpaTyphbl WM IPYTrUX KOHTEKCTOB. B paMkax IBM>KEHHS
AHACTACUMLIEB CIIOKHUIIOCH ONPENEIICHHOE AUCKYPCHUBHOE II0JIE, OCHOBAHHOE Ha
o011ei cucteMe IEHHOCTEN, OJTHAKO YK€ B €r0 IpaHUIaX MOT'YT BO3HUKATh pa3HO-
IJIACHS M CKJIAABIBATHCS MOJIIPHBIE MHEHUS IO TEM WJIM MHBIM Borpocam. Ho naxe
HECMOTpsI Ha 3HAYMTEJBHBIE PACXOXKIACHUS B HACOJOTMYECKHX M NPAKTUYECKUX
BOIIPOCAX, OHU MOHUMAIOT SI3bIK JIpYr apyra. Pasymeercs, aHacTacCMHLbI UCIIOJIb-
3yIOT BIOJHE MOHSTHBIE JIOOOMY OOBIBATENIO CJIOBA, OJJHAKO MHOTHE M3 HUX Ha
caMoOM JieJie UMEIOT JOMOJIHUTEIbHbIE KOHHOTAIlMU U BKJIIOYAIOT B CEOSI CIOKETHI
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3HAYUMBIX JJI1 HUX KHUT, (UIbMOB wiu coObiTuil. Cpean Hanbosiee BaKHBIX HC-
MOJIb3yEMbIX aHACTACHUUIIAMU CJIOB (KOHIIETITOB) MOYHO BBIICIUTH CIIETYIOIIHE:
CUCTEMa, COTBOPEHHUE, OCO3HAHHOCTH, [IpocTpancTBo JIt06BH, 00pa3bl, nHPOpMa-
LU, SHEPTUH, «MBICIIb MaTepranbHay. Kaxxnomy n3 Hux Brnagumup Merpe ynens-
€T BHUMaHHE B CBOMX ITPOU3BEACHUSAX U MOCBAIIACT UM PsiJi CIOKETOB. VX rcnoib-
30BaHME U TPAKTOBKY 51 OBbI U XOT€JNIa PACCMOTPETH B JOKJIAJIE.

ANDREEVA Julia
Junior researcher, Peter the Great Museum of Anthropology and Ethnography, Saint Pe-
tersburg. E-mail: Julia.o.andreeva@gmail.com

Speech cliché of the “Ringing Cedars” of Russian followers

Any religious milieu has its specific terms and phrases. Usually they can be
found in the sacred texts of traditional or new religions. The Ringing Cedars of
Russia (or Anastasia) movement appeared in the middle of 1990s. There was the
era of changes, and religious life was enriched with Orthodoxy revival, arrival of
various neo-Pentecostal movements, eschatological expectations. Besides that
Vladimir Megre (the books’ author) uses complex of New Age ideas and concepts,
he adds his own explanations to already known words. The readers also take these
concepts and give them special meanings from other literature or other contexts.
The Anastasians form certain discourse field based on common value system but
inside it they can have disputes or polar opinions to many different questions.
However in spite of ideological and practical differences among them, they still
understand each other’s language. System, Co-creation, mindfulness, Space of
Love, images, information, and energies are the most important concepts among
the Anastasians. All of them are described in Megre’s books. In my presentation |
deal with their use and interpretation.
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BEPJIMYEBCKUM Egceii 'puropsesny

Kann. Tex. Hayk, noueHt, HoBropoackuii rocy1apCTBEHHBI YHUBEPCUTET
um. SIpocnaBa Mynporo (Benukuit Hosropox). E-mail: bersev@mail.ru

Maru4yeckuii peaju3m B POCCHIICKOM H300pa3uTEeILHOM
HCKYCCTBE U AM3aiiHe

Marudeckuii peajqnu3M — 3TO CTHJIb U TBOPUYECKUA METOJ B M300pa3UTEIILHOM
HCKYCCTBE, MPH KOTOPHIX B MPOU3BEICHUM OPraHUYHO COYETAIOTCS SIEMEHTHI
O0BSCHUMOTO U MUCTHYECKOTO, PEaIbHOTO U (paHTaCTHUECKOT0, OBITOBOTO M MU-
¢buueckoro. Tepmun 3apomuiics B 'epmanuu B 1923-1924 rr. u umen nepBoHa-
YaJbHOE HA3BaHHUE «IMOCTIKCIPECCHOHU3M». C 3TOr0 BpEeMEHM Marm4eckuil pea-
JIU3M aKTHUBHO HUCIOJIB3YETCs XyIOKHUKaMHU MHOTHX CTpaH, B TOM uuciie u Poc-
CHHU.

OCHOBHBIMH 3JIEMEHTAMU Maru4eckoro peajn3mMa B MPOU3BEIACHUIX POCCHI-
CKHMX XYJ0KHUKOB SIBJISIFOTCSI:



- aKTUBHOE HCIIOJIb30BAaHUE CHMBOJIOB, APXUTHUIHMYECKUX 00pa3oB, merado-
PUYHOCTH;

- HCKa)KEHUE U KOJUJIATIC BPEMEHHU;

- KOHTPAcCT MpPOILJIOTr0 ¢ COBPEMEHHOCTBIO, aCTPAIIBHOIO C
(bU3nYECKUM;

- AJIEMEHTBhl MUCTUKHU U 330T€PUKH TapMOHUPYIOT C U300-
paxeHueM NepCcoHaKer 1 TaHAmadTOB;

- Hanuyue (POIBKIOPHBIX, CKa30YHBIX U MHU(OIOTHIECKUX
AIIEMEHTOB;

- TOBBIIIEHHOEC BHUMAaHHE K MpoOiIeMaM CMepTH, 3arpood-
HOM KU3HHU, SMOIIMOHATILHOMY COCTOSTHHUIO JINYHOCTH;

Bo MHOTHX mpoM3BENEHUSX MAarmyecKoro peanu3Ma SpKO MPOSBISIOTCS MO-
THUBBI POMaHTHUECKOTO CIOppeaIn3Ma, a TaK)Ke MUCTUKO-PEIMTHO3HBIE CIOKETHI. K
TaKMM MOTHUBaM OTHOCSITCS MCIOJIb30BaHHUE HKCIPECCUH, allOKAIUIICKCA, YTOTTHYE-
CKUX 00pa3oB.

Hekoropsle mapamienn MOKHO OTCIEAUTh MEXKIYy Maru4eCKuM peaiu3MOM U
HK3UCTEHIIMATIN3MOM, B KOTOPOM AaKIIEHT JENaeTCsl Ha YHHKaJIbHOCTh HPpPAIHO-
HaJIBHOTO OBITHS YeJIOBEKa M Ha MTyOHMHY €Tr0 SMOLMOHATBHOU MPUPO/IBI.

OCHOBHBIM HHCTPYMEHTOM CO3JIaHUS XYA0>KECTBEHHBIX MTPOU3BEICHUN Maru-
YEeCKOro peanusMma sBISE€TCS BOOOpakeHue, omnuparomieecs Ha (¢uiaocodo-
MICUXOJIOTHYECKYI0 HHTEPIPETAIIUIO PA3INIHBIX MUCTHKO-330TEPHUUECKUX YICHHIA.
MHorue mactepa Marnd4eckoro peaiar3Ma CTpEMSTCS MOrPYy3UTh 3PUTEINS B MUD 3a-
TaJKl U TalHbI, UCTIONB3YSl HE TOJIBKO KOMITO3UIIMOHHO-CIOKETHBIE MOCTPOCHHUS,
HO ¥ OpUTHHAJIbHBIE TEXHUYECKUE CPENICTBA JKUBOMUCH U rpaduku. B aToM minane
0obIIIMe BOBMOXKHOCTH OTKPBIBAIOTCS MEpe] XYA0KHUKAMU TPH UCTIOJIH30BAaHUH
KOMITbIOTEPHOU Ipaduku U HU(POBOM KUBOIHUCH.

C 90-x ro/10B MpOILJIOTr0 BeKa MarnuecKuil peajim3m akTUBHO MPOSBIISET ce0s
B nu3aitHe. OCHOBHBIM HaIlpaBJICHUEM SIBIISIETCS PeKJIaMa, KHIDKHASI WILTIOCTpaIius,
crieHorpadus, 00bEKThl BUPTYATIbHON PEaTbHOCTH U, TJIABHOE, KOMITBIOTEPHBIC UT-
pbl. Cpeii MHOTOYHCIICHHBIX PUMEHEHU BUPTYAIbHBIX M JTOTIOJHEHHBIX peaib-
HOCTEH, B KOTOPbIC MPH COOTBETCTBYIOIIEM IMPOTPAMMHOM H allllapaTHOM OCHa-
[ICHUU TIOTPYKAaeTcs YeJIOBEK, 3HAUUTEIbHOE MECTO COCTaBJISIOT BOJIIEOHbIE, 3a-
raJIouHble, MUCTHUKO-330T€pUUECKrE MUPBI. BOJbIION MOMyIsSpHOCTHIO MOJIB3YIOT-
Csl BUPTyaJIbHbIE MEIUTAIIMHN U pellaKcalli, TorpyXKeHne B (haHTa3uiHbIE CPEJIbI,
MHTEPaKTUBHOE OOILEHNE C MArMY€CKUM TIEPCOHAKEM.

BERDICHEVSKY Evsey
Dr., Associate Professor, Yaroslav-the-Wise Novgorod State University (Novgorod the
Great). E-mail: bersev@mail.ru

Magic realism in the Russian fine arts and design
The magic realism is a style and a creative method in the fine arts at which in
the work elements explainable and mystical, real and fantastic, household and
mythical are organically combined. The term has arisen in Germany in 1923-1924
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and had the initial name “post-expressionism’. From now on the magic realism is
actively used by artists of many countries including Russia.

Basic elements of magic realism in works by the Russian artists are:

- active use of symbols, very typical images, metaphoricalnesses;

- distortion and collapse of time;

- contrast of the past with the present, astral with physical,

- elements of mysticism and esoterics are in harmony with the image of char-
acters and landscapes;

- existence of folklore, fantastic and mythological elements;

- special attention to problems of death, afterlife, emotional condition of the
personality;

In many works of magic realism motives of romantic surrealism and also mis-
tiko-religious plots are brightly shown. Use of an expression, apocalypse, utopian
images belong to such motives.

Some parallels can be traced between magic realism and existentialism in
which the emphasis is placed on uniqueness of irrational life of the person and on
depth of his emotional nature.

The main instrument of creation of works of art of magic realism is the imag-
ination relying on filosofo-psychological interpretation of various mistiko-esoteric
doctrines. Many masters of magic realism seek to ship the viewer in the world of a
riddle and secret, using not only composite and subject creation, but also original
technical means of painting and graphics. In this plan great opportunities open be-
fore artists when using computer graphics and digital painting.

From the 1990s the magic realism actively proves in design. The main direc-
tion is advertizing, a book illustration, scenography, objects of virtual reality and,
the main thing, computer games. Among numerous use of the virtual and augment-
ed realities into which in case of the appropriate program and hardware equipment
the person plunges the important place is made by magic, mysterious, mistiko-
esoteric patterns. Virtual meditations and relaxations, immersion on fantasy
Wednesdays, interactive communication with the magic character enjoy wide pop-
ularity.

4
BYPMUCTPOB Koncrantun IOpbeBnu

Kann. ¢unoc. Hayk, crapuinii HaydHbIi COTPYAHHUK,
Hucruryr punocodpun PAH (Mocksa). E-mail: kburmistrov@hotmail.com

KHurousaareiabckasi 1esiTeJIbHOCTD 330TePUYECKUX KO
U TPYII PYCCKOIo 3apy0e:Kbsi



[Tocne peomounu 1917 1. ¥ rpa)kJaHCKON BOWHBI B
Poccun MWIIZTMOHBI PYCCKUX TPaKJaH ObUIM BBIHYKIEHBI
MOKUHYTH CBOIO cTpaHy. Cpeau HUX ObUIM U MHOTHE YJICHBI
OKKYJIbTHBIX M 330TEPUUYECKHX OpraHM3alnil. YK€ B Hada-
e 1920-x rr. B pa3JM4YHBIX CTpaHaxX BO3HUKAIOT 330TEPHU-
YecKue Tpynnbl U OOBEIUHEHHUS PYCCKUX araTpuioB.
['maBubiMu 1nieHTpamu B 1920-1930-e rr. cranossitcs Cep-
ousi, ®pannus u Kuraii. BnocienctBun MHOTOUHCIICHHBIC
TPYIIbI U KPY>KKA BOSHUKAIOT B JPYrux cTpaHax EBporibl,
B CeepHoil u IOxHoii AMepuke, ABcTpaiiuu. B noknazae
OyZeT pacCMOTpEHa UCTOPHUSI OCHOBHBIX LIEHTPOB PYCCKOTO
730TEpHU3Ma 3a rpaHUIIEHl B NEPBbIE AECATUIETHS PYCCKOM SMUIPALlMU B aCHEKTE
WX U3JIaTEIbCKOM eaTenbHOCTH. Kak u pycckas sMurpanus B U€JI0M, SMUTPAHThI-
H30TEPUKU aKTUBHO 3aHUMAINCh KHUTOU3JAAHUEM, BBITYCKAIN KYpPHAJbl, COOpPHU-
KU CBOMX TPYJOB, IyOJMKOBAJIM MEPEBO/IBI 330TEPUUECKUX TEKCTOB. BOJIBIIMHCTBO
U3JIaHUI TaKOro poja Ype3BbIYANHO PEJKU U JI0 CHUX MOpP OCTaIOTCS BHE c(epbl
HayyHOro aHayiu3a. B goxiane OyaeTr mpeaioxkeH oOmmii 0630p 330TEpUUECKOTO
KHUI'OU3/IaHUS PYCCKOTO 3apyOekbs; MOoApOoOHO OyIyT oXapaKTepU30BaHbl U3/a-
HUS JIBYX INIaBHBIX LIEHTPOB — FOrocnasuu n Kurasi.

BURMISTROV Konstantin
Dr., Senior Research Fellow, Institute of Philosophy,
Russian Academy of Sciences (Moscow). E-mail: kburmistrov@hotmail.com

The history of esoteric schools of Russian emigration:
book publishing and periodicals

After the revolution of 1917 and the civil war in Russia, millions of Russian
citizens were forced to leave their country. Among them were many members of
occult and esoteric organizations. Already in the early 1920s, esoteric groups and
associations of Russian refugees emerged in various countries all around the world.
In the 1920s-1930s, the main centers of Russian esoteric activities were Serbia,
France and China. Subsequently, numerous groups and circles arise in other coun-
tries of Europe, in the South and North America, and Australia. I’ll briefly examine
the history of the main centers of Russian esotericism abroad in the first decades of
Russian emigration in the aspect of their publishing activity. As well as Russian
émigrés as a whole, esotericists and occultists were engaged in active book pub-
lishing, produced periodicals, collections of works and translations. Most publica-
tions of this kind are now extremely rare and still remain outside the scope of sci-
entific analysis. The report will offer a general overview of the esoteric book pub-
lishing of the Russian diaspora; esoteric books and periodicals which appeared in
two main centers, Yugoslavia and China, will be described in detail.
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Maructpant, MI'Y um. M. B. JlomoHOCOBa,
(-T MHOCTpaHHBIX SA3BIKOB U peruonoBeneHus. E-mail: reven1995@gmail.com

Omnpenenenue Opaena mapTuHucToB B Poccun Hayana XX B.
KaK MpeaMeT HAY4YHOU peduiekcuu
HccnenoBanre Mpeanonaraer sICHOE ITOHU-
MaHHe TOT0, YeM SBJIAETCS 00bEKT u3yuenus. Jis
TOoro (hOpMyJUpyeTcs olpeAesieHne moHatus. B
JOKJIaJIe aHaM3upyroTcsa onpeneneHuss OpaeHa
MapTUHUCTOB B Poccun nepsBoit uetBeptu XX B. B
paboTax wuccienoBarenei opaeHa. OmnpeneneHus
paccMaTpUBAKOTCA C MTO3ULUN ABYX MOAX0A0B. Bo-
MEPBBIX, XPOHOJOTHUYECKH, KOIJla UMEHHO HU3ME-
HEHUE BO BPEMEHHU OPUEHTHUPYET UCCIEIOBATEIECH
Ha T€ WIK UHBIE (OPMYIUPOBKU. XPOHOJIOTUYECKH MOKHO BBIACIUTH TPU dTala,
JUISL KQXKA0TO U3 KOTOPBIX XapaKTepHa ocolas TeMaTthdeckasi OOIIHOCTh OIpeesie-
Hui. OZHAKO HOBBIM XPOHOJOTHUYECKUI 3Tal JIUIIb MepepacipeneisieT KaYeCTBEH-
HOE COJICPYKAHUE ONPEIECIICHUM, a KOJIMYECTBEHHAs PEIUIMKALIUSA MOKET OCTAaBATHCS
IpexxHe. Bo-BTOPBIX, onpeaeneHus IpyInupyoTCs 0 TEMaTUYECKOMY ITPUHIIU-
Iy, 110 KOTOPOMY TIJIaBHYIO POJIb UT'PAET HE BPEMS HAIIMCAHUS UCCIIENO0BAaHUsA, a CO-
JiepKaTeIbHOE HAMOJHEHUE onpenenienus. OnpeaeneHus paccMaTpUBarOTCs 3a Iie-
puon ¢ 1928 mo 2017 rr. IIpo6nemoit onpenenenus OpjeHa MapTUHUCTOB 3aHU-
MaJluCh HE TOJIbKO HCCJENOBATENM, HO WU caMu MapTHUHUCTHIL. ComocTaBieHUE
onpenenennit Y. WM. Yunckoro (1910 r.) u . K. Anromesckoro (1912 r.) ¢ coBpe-
MEHHBIMHA ONPEAECICHUSIMU MO3BOJISIET KOHCTATUPOBATH 3BOJIIOLMOHHBIN BEKTOP C
KOHKPETHOM TOYKOW oTcueTa, Bocxomsamen k [lapmxky XIX B. B mokiane BbIaBH-
rarTCs MEPCHEKTUBBI JajpHenmero uyydeHuss OpaeHa mapTuHuUcToB B Poccun
nepBou yetseptu XX B.

GAVRILKOV Maxim
Master's student, Lomonosov Moscow State University, Faculty of Foreign Languages and
Area Studies. E-mail: reven1995@gmail.com

Definition of the Martinist Order
in early 20" century Russia in academic discourse
Research requires a clear notion of what the subject of the study is. To
achieve this, a definition is provided. Definitions of the Martinist Order in early
20™ century Russia used by scholars are analysed. There are two perspectives to
study the definitions. First of all, a chronological approach indicates that the
definition is dependent upon a particular period in history. There are three
chronological stages in the development of the Order definition, each characterised



by common thematic unity. However, a new chronological stage only reconfigures
the definitions' qualitative core whereas the quantative replication remains
unchanged. Secondly, the definitions are divided into groups united by a common
theme, that is the thematic approach. What plays a crucial role in the forming of
these groups is not a historical period but the definitions' content. First definitions
appeared in 1928 whereas the latest ones are of 2017. Moreover, members of the
Martinist Order realised the importance of its definition and elaborated on it in
their early works: Cz. Czynski (1910) and 1. Antoshevski (1912). Compared to
latest academic definitions of the Martinist Order they provide an insight into the
development of the definition's evolutionary line tracing back to XIX century
Paris. Future work in the field of study of the Martinist Order in early 20th-century
Russia is outlined in conclusion.
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K. n. H., IIpCIIo1aBaTClIb, Py'CCKa}I XPUCTHAHCKAA 'YMaHHUTapHasd aKkaAcMUsd (HGTPOSa—
BoJck). E-mail: dmitrygaltsin@gmail.com

Bukka B Poccun (1990-2010-€ rr.): BO3MOKHO JIN €€ U3y4aTh

Bukka npencraBnser coOoi T100anbHbINA
pPEIUTrHO3HbIA (EeHOMEH, Oyay4d HHTEPHALHO-
HaJIbHBIM PEJIMTUO3HO-MarnueCKuM TEYECHUEM B
pyciie JBUXKEHHSI COBPEMEHHOIO S3bIYECTBA
(Heosi3pryecTBa). B Poccun BHKKAa CTaHOBUTCS
3pUMOM YaCThI0 OKKYJBTHOM Cpelbl CO BTOPOM
rojioBuHbI 2000-x rT., 2 ¢ 2010-X IT. aKTUBU3HU-
pYyeTCsl ICSITENIbHOCTh Pa3IuYHBIX O0BEIUHEHUIN
BUKKaH B Poccun, Ykpaune u JlarBuu. CoriacHo onpocy, mpoBojsiiemMycs: Mex-
JTyHApOAHOU si3brueckoit deaepanueit B Poccuu ¢ 2013 1., BUKKAa U COBpEMEHHOE
A3bIYECKOE BEJOBCTBO OCTAKOTCS BTOPOU MO MOIYJISIPHOCTH HEOSI3bIYECKOW JEHO-
MuHamuen B Poccun. Ha HacTosimuii MOMEHT BUKKa Ha MOCTCOBETCKOM IPOCTPaH-
CTBE€, B OTJIMYHE OT CJIABSIHCKOIO SI3bIYECTBA, MPAKTUYECKU HE 3aMEUaeTCsl Uccle-
JIOBATEJIIMU PEJIUTUU U MAaCCOBOM KYJIBTYPHI U Jaxe 330Tepuoioramu. B noknane
OUEpPUYUBACTCS KPYT TEM, KOTOPbIE MOTYT OBITh UHTEPECHBI B KOHTEKCTE HAYYHOTO
W3YUYEHHUS PYCCKOS3BIYHON BUKKH:

1. Bukka kak penuruo3Hasi UICHTUYHOCTh: TPAHUIIBI, COAEPKAHUE, B3au-
MOOTHOUIIECHUS C BHEIHEN CPEIOM.

2. @®opMbI COBMECTHOTO OBITHS BUKKAH; BHKKAHCKas «IEPCOHA» H €€
pOJIb B COOOIIECTBE.

3. HoBoe u ctapoe B pOCCHICKON BUKKE KaK YaCTH 330TEPUUYECKOTO KOM-
IJIEKCa COLIMATbHBIX MPAKTHUK.

4, WuTepHeT U coluanbHas CeTh KaK Marmdeckas CTpaHa: OCOOCHHOCTH

TPYIIIOBOTO OBITHSI M PEIMTHO3HON >KM3HU B YCIOBHUSAX MpeoOaaHusl OHJIAMH-
KOMMYHHKALUH.



S. Bukka/BeTOBCTBO MacCOBOM KyJbTYPhl U BUKKA/BEJOBCTBO SI3bIYECKOTO
COO0O011IECTBA, TBOPSIIKE APYT APyTa.

GALTSIN Dmitry
Dr., lecturer, Russian Christian Academy for Humanities (Petrozavodsk).
E-mail: dmitrygaltsin@gmail.com

Wicca in Russia (1990 — 2010s) and whether it can be studied

Wicca/Pagan Witchcraft is a global religious phenomenon as an international
religious and magical movement within the complex of Modern paganism. In
Russia has been becoming more visible as part of occult milieu since the 2000s and
in the 2010s various different Wiccan and Witch groups became active throughout
Russia, Ukraine and Latvia. According to the polls taken by Pagan Federation
International in Russia since 2013, Wicca and Witchcraft are the second largest
Pagan denomination in Russia. Today Wicca in post-Soviet countries, unlike
Slavic Paganism, is practically neglected by scholars of religion and esotericism.
The present report highlights certain subjects which may be of interest for
prospective scholars of Russian-speaking Wicca:

1. Wicca as a religious identity: its boundaries, contents and relation to the
environment.

2. Forms of community among Wiccans. Wiccan persona and its role in the
community.

3. The old and the new in Russian Wicca as part of occult milieu.

4. Internet and social media as magical realm: communal religious and magi-
cal life in online-dominated communication.

5. Wicca/Witchcraft of the mass culture and the community, shaping each
other.
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I'Y1 Exarepuna BukropoBHa
Crynentka Pycckoit xpuctuanckoit rymanutapHoi akagemuu (Cankt-IletepOypr).
E-mail: femonoe@yandex.ru

HNxonorpagusi coBpeMeHHbIX KapT JIeHOpMaH M OpaKyJ/JIOB HA X OCHOBE

Ecnu Tapo B 11e7I0M Ha CErOHAIIHUN I€Hb PEICTABISIETCS KaK HeKas CJI0XK-
Hasg Maru4eckas CUCTeMa, TO MaJjblii OpakyJsl JIeHOpMaH MCHOJIb3YETCA UCKIFOUH-
TEJIbHO JJISI TIPEJICKA3aTeNbHBIX LEIEH. 3/1eCh HET HEPAPXUU apKaHOB, 3a KapTaMu
HE CTOUT ITyOokuil Pprnocodcko-330TepruyecKuil MOCkLI, HyMepaluu He MpuIaeT-
csl MpUHIMIHAIbHOE 3HauYeHHe (Kak Hampumep, ¢ kapramu Cuiia u ChopaBensiu-
BOCTb B Tapo, WM MoJiokeHue kapthl [lypaka). M300pakeHust Ha apkaHax MoOJaB-
JISIFOLLETO YKCIIa COBPEMEHHBIX KOJIOJ TapO KaK MPAaBUIIO CIIOKHBI, HA HUX IIPUCYT-
CTBYET CIOXET, 00CTaHOBKA U JieicTBytomue nuia. B JIeHopman e 9To oueHb Jia-
KOHUYHBIE KAPTUHKH, HA KOTOPBIX MbI BUAUM OJUH O0BEKT-CUMBOJL.


mailto:femonoe@yandex.ru

NmeroTcs pa3nmnuns 1 B METOJOJOTMU PACKIIAIOB U TOJKOBaHWW. Ecinu mpu
paboTe ¢ Tapo MCHOJIb3YIOTCS MEePEBEPHYTHIE KapThl, TO MpHU paboOTe C OPaKyJIOM
JleHOpMaH 3TO HE NPUHATO. 3aTO B packiaaax s JIeHOpMaH KIHO4YEBYIO POJIb UT-
paroT KOMOMHAIIMK KapT, a TAKXKE IMOJICYET OUYKOB.

MHorue Ttapojoru paboTarT HE TOJIBKO
C KOJI0OJaMHU Tapo, HO U ¢ JIeHopMaH, a Takxe
JIPYTUMU OpAKyJIaMH, U B IOCIEIHEE BpeMs
HAOIIOAaeTCs TCEHACHIMS K CMCIIMBAHHIO
JBYX Pa3HbIX MOJIXOAOB K 3TUM MpEACKa3a-
TEIBHBIM cucTeMaM. [IpakTudeckas motpeo-
HOCTh OTPAXKaeTCsl U Ha MKOHOTpapUU IMOIY-
JSPHEMIIEr0 OpaKyya, KOTOPHI CTaHOBUTCA
BCce OoJibllle MOXO0XXUM Ha Tapo. bojee Toro,
MOSIBJISIFOTCA HOBBIE OpaKyJjbl HA OCHOBE 36-
KapTOyHOUW JIEHOpMaH W Jake HEKOTOPBIX
CTapIlIUX apKaHOB Tapo. ABTOpaMHU UX CTaHO-
BSITCSl CaMH TIPAKTHKH, IPUYEM 3a4acTyIO 3TH KOJIOJIbl MOYKHO BOOOIIE HAa3BaTh pe-
3yJbTaTOM KOJUIEKTUBHOTO TBOpUYecTBa (popymMuaH, MPUHUMAIOIINX aKTHBHOE yda-
CTHE B 00CYXKJICHHUSX B IIPOIIECCE CO3/IaHUSI HOBOM KOJIOJIBI.

[Iperepnienu HEOOJIBIIYIO TpaHCHOPMAITUIO U HEKOTOPHIE CMBICIOBBIC 3HAYE-
Hus B Manom opakyie JIeHopMaH, 94To TOKE€ MPUBHECIO CBOU U3MEHEHHUS B U300-
Pa’KEHUS [0 CPABHEHUIO C AYTEHTUYHOU KOI010U «Trpbl HaieK IbD».

B noknane OyayT paccMoTpeHbl HauOosiee MHTEpECHbIE OpaKyibl JIeHopmaH u
OpaKyJibl Ha X OCHOBE, CO3JaHHBIE TaposioraMu-npaktukamu B 2012-2015 rr. B
Poccumn.

GUD Ekaterina
Student, Russian Christian Academy for Humanities (St. Petersburg).
E-mail: femonoe@yandex.ru

The iconography of the modern Lenormand cards
and oracles based on them

If the Tarot as a whole today appears as a kind of complex magic system, the
small Lenormand Oracle is used solely for predictive purposes. There is no
hierarchy Arcana, the cards do not is a deep philosophical and esoteric message,
the numbering is not regarded as of fundamental importance (such as, Strength and
Justice in the Tarot, or the position of the card the Fool). The images on the Arcana
overwhelming majority of modern Tarot decks typically complex, they present the
plot, setting and characters. In Lenormand, it's very concise picture in which we
see one object-symbol.

There are differences in the methodology of classifications and
interpretations. When Tarot cards are used inverted, while working with the Oracle
Tarot is not accepted. But in the scenario for Lenormand key role is played by the
combination of cards, and scoring.


mailto:femonoe@yandex.ru

Many tarologists work not only with the decks of Tarot, but Lenormand, and
other oracles, and lately the trend is to mix two different approaches to these pre-
dictive systems. A practical need is reflected in the iconography of the popular
Oracle, which is becoming more like Taro. Moreover, new oracles on the basis of
the 36-card Lenormand and even some of the major Arcana of the Tarot. The
authors are themselves practices, and often these decks can be considered the result
of the collective creativity of the forum, taking active part in the discussions in the
process of creating a new deck.

Undergone a small transformation and some semantic meaning in the Small
Lenormand Oracle, which also brought the changes in the image in comparison
with an authentic deck of the "Game of hope". The report will examine the most
interesting oracles, Lenormand and oracles based on them created by tarologists
practitioners in 2012-2015 in Russia.
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JANJIAHSH Kapuns AnekcaHIpoOBHA
Master of Arts, He3aBucumbIii uccaemoBarenb (Mocksa). E-mail: info@astrol.ru

N3y4eHne moanoabHbIX MOCKOBCKHX ACTPOJIOTMYECKHUX Py B MO3IHEM
CCCP n ux gajbHeleil Tpancpopmanuu B NpogecCuoHaIbHbIe ACTPOJIOTH-
YyecKHUe LIKO0JIbI B mocTnepecrpoeynoin Pocecuu.

B teuenue nocnegnux necsatuiietud B Poccun, kak B
HAy4YHOM COOOIIECTBE, TaK U CPEeIM BETEPAHOB U TOCIe-
JoBaTeNied A30TEPUUECKUX TPYII U JBHKCHUN, BO3HHUK
WHTEpPEC K OMUCAHUIO UCTOPUM BOSHUKHOBEHUS U Pa3BU-
tusa Takux rpynn B CCCP: B 0011ecTBe KeCTKOM EH3Ypbl
U UACOJIOTHYECKOro KOHTpoJis. O Hako BHE cepbl BHU-
MaHUs HCCIeoBaTeNeld OCTaeTCsl JOBOJIBHO MHOT000pas-
HO€ M MHOTOYMCIIEHHOE JBUXEHHUE, CBA3aHHOE C H3yYe-
HUEM U TPAKTUKOM acTPOJIOTHH, CYIIECTBOBABIlEEC B
CCCP B noanonibHBIX rpynnax U Kpyxkax. /[aHHoe uc-
CJI€ZIOBAaHUE CTAHET NMEPBBIM IIAroM Ha MyTH BOCIOJIHE-
Hus dToro mpobena. OHO chHOKyCHpOBaHO Ha OOCYXKJICHUM TMPAKTUKH YETHIPEX
acTpOJIOrOB, KOTOPHIE HAYaJIU U3Y4YaTh aCTPOJIOTHIO B KOHIIE CEMUIECATHIX TOJ0B U
BEJIM aCTPOJIOTHUECKYIO MPAKTUKY KaK MPENOJaBaTeNIn U KOHCYJIbTaHThl B MOCKBE
B CCCP B BOCbMUECATHIE TO/Ibl MPOULIOTO BEKa, Mepell NEPECTPOUKOM, U KOTO-
pble MPOAOJKAIN MPAKTUKOBATh ACTPOJIOTUIO KaK BO BPEMs MEPECTPOUKH, TaK U B
[IEpUOJI TIOCT nepecTporku B Poccun. byayT paccMOTpeHbl Kak CTPYKTYpHBIE U
OpraHU3allMOHHbIE METOAbl PA0OTHI MOAMOJBHBIX KPY)KKOB, TaK U UCTOYHUKH, U
KaHaJIbl PacipOCTpaHEHUs] aCTPOJIOTMUECKOM JIMTepaTyphl, U CIIOCOOBI camoopra-
HU3AIMU TakuxX Tpyni. Takke OyayT pacCMOTPEHO, KakK MOBJIMSIIM OCHOBHBIC J10-
CTYMHBIE aCTPOJIOTHYECKUE JIMTEPATYpPHbIE UCTOYHUKU Ha (POPMHUPOBAHUE CHICIHU-
buyeckux 00pa3z0oBaATEIBHBIX ACTPOJOTHYECKUX MPOTPAMM JJISI ACTPOJIOTUUECKUX
IIKOJI, CO3JJaHHBIX B IOCT IepecTpoeuHoe Bpems B Poccun.




Kpome Toro, OyyT paccMOTpeHbI BOMPOCHI, CBSI3aHHBIE C COLUANBHBIM U 00-
pa30BaTEIbHBIM CTaTyCOM ATHX aCTPOJIOTOB B CBSI3M C KOHILIEMIUSMH, BBICKa3aH-
HBIMHU OpUTAaHCKMMHU UccienoBareisiMu bayspom u [{ropanom, KOTopbie BbIIBUHY-
JIY Pa3JIMYHbIE COLMOJIOTHYECKUE TUIIOTE3bl, OTHOCUTEIBHO TOTO, UTO «BEPA B aCT-
POJIOTHIO pachpocTpaHeHa Cpelld ONpelelIeHHbIX yacTed oOimectBay. OnHa w3
MPEVIOKEHHBIX THUIIOTE3 COCTOMT B TOM, YTO aCTPOJIOTHsSl NPUBJIEKATENbHA IS
JIIOJIEW ¢ HU3KMM YPOBHEM HAy4YHBIX 3HAHMIL: TaK Ha3blBa€Mas «TUIIOTE3A MOBEPX-
HOCTHBIX 3HAHMI». DTa TOUKa 3peHusi OJau3Ka K BbICKa3zbiBaHUO JImutpus Kiou-
KOBa, KOTOPBIM YTBEPKAAET, YTO Yy ACTPOJIOTOB OTCYTCTBYIOT ACTPOHOMHYECKAs
IrPaMOTHOCTH Y 3HAHUSL.

Takke 3T UHTEPBBIO OyAYT NPOAHAIM3UPOBAHBI B CBSI3H C MO3ULUEN, KOTO-
PYIO BBICKA3bIBAIOT pOCCUIICKHE yueHble, Takue kak Kanuna, [lommmyk u CypauH,
YTO CIEUU(PUYHBIM ISl COBPEMEHHOI'O POCCUIICKOTO OOIIECTBA, SBJIAETCS 3aMEHa
HNOTEPSHHOW KOMMYHHCTUYECKOM UJICOJIOTUH TICEBJOHAYKON U 00JIee ONpeIeIIeHHO
acTpoJsioruel, win “haTtaaucTUYecKoi NOTPEOHOCTHIO B BHICIICH BIIacTH .

HccnenoBanue 06a3supyeTcsl Ha YEThIPEX YCTHBIX MHTEPBBIO, MPOJOJIKHUTEINb-
HocThio OT 1 g0 1,5 u. HeoOxoaumo yka3aTh Ha IOJIOKEHHE MHTEPBbIOEpA Kak
«uHcaiaepa». X0Ts PECIOHACHTHI 3HAJIM 00 aKaJeMHUYECKOH L€ UHTEPBbIOUPO-
BaHMUs, U 3TO IOJIOKEHUE ITOCTABUJIO MHTEPBBIOEPA B MO3ULHIO «IIOCTOPOHHEIOY,
TEM HE MEHEE C PECHOHJEHTaMH ObLIO JIETKO TOBOPHUTH, UCIIOIb3YsI OOLINM S3bIK U
aCTPOJIOTMYECKUM JKaproH, co37aBasi «OOITHOCTh 3HAUCHUIN.

DILANIAN Karine
Master of Arts, independent researcher (Moscow). E-mail: info@astrol.ru

A study of underground Moscow astrological groups in the late USSR
and their further transformation into vocational astrological schools in post-
Perestroika Russia

Within the last decades in Russia, both in scientific community, and among
veterans and followers of esoteric groups and movements there aroused an interest
in the description of history of emergence and development of such groups in the
USSR, as in the society of strict censorship and ideological control. However, quite
diverse and numerous movement connected to the study and practice of astrology,
which existed in the USSR in underground groups and circles, is out of the sphere
of attention of researchers. This study will become the first step on the way of
completion of this gap. The focus of the study is a discussion of practice of four
astrologers who have begun to study astrology in the late seventies and conducted
astrological practice as teachers and consultants in Moscow in the USSR in the
eighties of the last century, before Perestroika and who continued to practice as-
trology during Perestroika and in post Perestroika Russia. The structural and or-
ganizational methods of work of underground groups, as well as sources and chan-
nels of distribution of astrological literature, methods of self-organization of such
groups, will be under consideration. In addition, it will be discussed how the main
available astrological sources have influenced formation of specific educational



astrological programs for the astrological schools created in a post-Perestroika time
in Russia.

Besides, the questions regarding social and education status of these astrolo-
gers in connection to the concepts stated by the British researchers Bauer and Du-
rant who provided the research on belief in astrology. They explored different so-
ciological hypotheses, which have been advanced to account for the prevalence of
belief in astrology amongst certain sections of the public. One of the suggested hy-
potheses is that astrology is attractive to people with intermediate levels of scien-
tific knowledge that is “superficial knowledge hypothesis”. This point of view is
close to that expressed by Dmitri Klochkov who maintains that astrologers have
lack of the astronomical literacy and knowledge.

The other concept that is considered by Russian scientists Kapitza, Polistchuk,
Surdin to be specific for contemporary Russian society is the replacement of the
lost communist ideology by pseudo-science and more specifically by astrology or
“the fatalistic need for a supreme authority.”

This research was produced by means of face-to-face interviews lasting from
1to 1, 5 hours. It is necessary to point out the position of the interviewer as an in-
sider. Although the respondents were aware of the academic purpose of the inter-
viewing and this position put the interviewer into the state of an outsider, neverthe-
less it was easy to talk to the respondents using common language and astrological
jargon, creating a “sharedness of meanings”. All four respondents underlined that
they had made the decision to give an interview based on their trust for the inter-
viewer.
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acnupanT, [ 'ymaHUTapHbI YHUBEPCUTET
(Exatepun0Oypr). E-mail: talveg@mail.ru

CJIOBO’KAHNHOB

Ouer KoHCTAHTHHOBHY
acnupasT, [ 'ymaHuTapHbI YHUBEPCUTET
(Exarepun6ypr). E-mail: oleg.slo@rambler.ru

duiiocopckue U MPaBoOBbIe HAEU PYCCKUX MACOHOB
Ha pyOexe XVIII-XIX BB.
B noknane npencrasnensl punocodckue U MpaBoBbIe UACH PYCCKUX MacCOHOB
Ha pyoexxe XVIII-XIX BB. [lanHble uaen BbIBEJCHBI HA OCHOBE aHAM3a CIIEMYIO-
IUX UCTOYHUKOB: 1) nexkumii opaumHapHoro npodeccopa dhuocodhurn MOCKOBCKO-
ro yauBepcutera WM. I'. IlIBapua (1751-1784), npousBeaeHuit opaAMHAPHOTO MPO-
deccopa no noruke u Meradpuszuke MockoBckoro ynusepcurera A. M. bpsiHueBa



(1749-1821) u npodeccopa kadenpsl BOCTOYHBIX SI3BIKOB 1 (rtocopuu CaHKT-
[TerepOyprckoit nyxoBHou akagemun 1. A. @eccnepa (1756—1839); 2) macoHCKHUX
TOKyMEeHTOB: «3amnoBeneit BonbHoro Kamenniuka, N3BiaedeHHbIX U3 IPEBHUX MTPO-
TOKOJIOB 3aMOpPCKUX JI0K, A Takxke j0xK Anrmmu, [lornanguun u Upnanguu, U
npeajiaralonecs: K UCroJyib30BaHuIo B Jokax JIOH0Ha, a Takyke MpegHa3HayeH-
HBIE JUISl 3a4TE€HUS TIPU MOCBAIEHUN HOBBIX bparbheB uinu no ykazanuio [Joctoro-
yTuMoro Mactepa», «O0mMX ydpexaeH!il cBOOOAHBIX KaMEHIIUKOBY; «O0mmx
3akonoB CBoOoanbix KamenmukoB; «JlomkHocreir P. K. JIpeBHeil cucteMbl B
IOHHOPATCKUX COOpaHUSX YHTaHHbIE XPHU30(QHUPOHOM C MPHIOKEHHEM peder u
Ipyrux OpaTbeB»; 3) TEpPEeBOJHBIX MpoU3BeneHU MacoHOB: «FAMA
FRATERNITATIS, To ects Bemanune bparcrsa, BeicokoxBanpHOro opaea P.K.
['ocynapsm, pasHOro cocTostHUS JOaAM U y4€HbIM B EBpomney»; «Kapma I'yOepra
JlaGpeiixa ¢on [lmymeneka, otkpeiToe Biausiaue Mcrtunnoro Crobognoro Kamen-
IIMYECTBA, U MPOY.».

OcHoBHbIE BBIBOABI J10KJIaAa: 1) ¢punocodckue ujaen pycCKuXx MacoOHOB CO-
EIUHSAIOT PEJIMTMO3HOE U CBETCKOE MHUPOBO33PEHHUE, COUETAIOT B CE€0E IJIEMEHTHI
npasa, ¢punocoduu u penuruu; 2) bunocopckre uaen pycCKUux MacoHOB (MOPSII-
Ka, IPUYUHHOCTH, CTPEMJIEHHUSI K COBEPIICHCTBY M JIp.) HaXOIAT pealu3aluio B
IPABOBBIX MJIEIX MAacCOHOB (CHCTEMBI 0053aTENbCTB BOJILHOTO KAMEHIIUKA, HEPY-
IIMMOCTH JIOTOBOPA, «OJIATOCOCTOSIHHS BCEX M KaXKIOTO» U JIp.).

DMITRIEV Aleksey, SLOBOZHANINOV Oleg
Postgraduate students, Liberal Arts University (Ekaterinburg).
E-mails: talveg@mail.ru, oleg.slo@rambler.ru

Philosophical and law ideas of Russian Freemasons
at the turn of the XVII1-XIX centuries

The report presents the philosophical and legal ideas of Russian masons at the
turn of the 18" and 19" centuries. These ideas are derived on the basis of the anal-
ysis of the following sources: 1) lectures of Moscow University’s ordinary profes-
sor of philosophy I. Schwartz (1751-1784), works of an ordinary professor in logic
and metaphysics of the Moscow University, A. Bryantsev (1749-1821) and pro-
fessor of the Department of Oriental languages and philosophy of the St. Peters-
burg Theological Academy I. Fessler (1756-1839); 2) Masonic documents: “The
Masons’ Commandments, Extracted from the ancient protocols of the overseas
lodges, And also the lodges of England, Scotland and Ireland, And offered for use
in the lodges of London, and intended to be read at the dedication of the new
Brothers or at the direction of the Honored Master”; “General institutions of free
masons”; “General Laws of Freemasons”; “Posts R. C. An ancient system in jun-
iorat assemblies read by Chrysophyron with the enclosure of speeches and other
brothers”; 3) translated works of the masons: “FAMA FRATERNITATIS, that is,
Broadcasting of the Brotherhood, the highly praised Order of R.C. to the Sover-
eigns, to a different state of people and scientists in Europe”; “The open influence
of true free Masonry by Carl Hubert Labreich von Ploumenek”, and so on.



The main conclusions of the report are: 1) the philosophical ideas of Russian
Freemasons unite the religious and secular outlook, combine elements of law, phi-
losophy and religion; 2) the philosophical ideas of Russian masons (order, causali-
ty, aspiration for perfection, etc.) are realized in the law ideas of freemasons (the
system of masonry’s obligations, the inviolability of the treaty, the “well-being of
all and everyone”, etc.).
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Heszasucumeiii nccienosarens (Boponexk). E-mail: rjs@list.ru

IIyTemecTBue B «TPUAEBATOE HAPCTBOY.
IIlamMmaHCKHe MOTHBBI B PYCCKHX BOJIIIEOHBIX CKA3KaX

Pycckue BosieOHbIe CKa3Ku MPECTaBIISIIOT cO00i He
MPOCTO JIUTEPATYPHBIN MAMSTHUK, MPOAYKT KOJUIEKTUBHOM
(«HapOJIHOM») WIJIM MHJIMBUAYAIbHOU («aBTOPCKOI») (an-
Ta3uu. B NEHCTBUTEIBHOCTH, CKa3KH B CBOEH OCHOBE SIB-
JSIOTCSL OTPAKEHUEM JIyXOBHOI'O OIBITA, B IEPBYIO OYe-
peab CBSI3aHHOTO C OOpsiaMM MHHUIMAIMHU (YTO OTMedal
emie B.A. [Iponn). [Ipu 3TOM, 01HAKO, CKa30YHbIE TTOBECT-
BOBAaHUS, B LIEHTPE KOTOPBIX, KaK MPAaBWIO, MOTUB ITyTe-
mecTtBus B «MHON mMup» («Tpuaesaroe mapcTBo»), MOKHO
paccMaTpuBaTh KaK «KapTb» BHYTPEHHErO, JIyXOBHOTO
CTPAHCTBHUS. JTO TMO3BOJIIET TOBOPUTH O HAJIUYUHU B
CKa3Kax mapajuiesied ¢ «IIaMaHCKUMH IyTeHIecTBUSAMU» (TeM Oojee 4YToO B
VCTOPUYECKON TEPCINEKTUBE PYCCKUM HApOJ HEMPECTaHHO B3aMMOJEHCTBOBAN C
HapOJaMU-HOCUTENISIMU IIAMAHCKOUN KYJIbTYpBbI).

[TpencraBienust 00 ocoOeHHOCTIX U CTpykType «/HOro mupay», ero mecro-
PacroJIOKEHUsI U CPEJCTBAX JOCTHXKEHUS, O €ro oOUTaTeNsIX U mpeaMerax (ecre-
CTBEHHO, C TIONPABKOW Ha KYJbTYPHBIM KOHTEKCT, BpEMSI U MECTO) JAET HaM €CJIU
U He eAnHooOpa3ue, TO MoTpscarolue napauiead. PaBHO Kak U 3HAUMMOCTh IO-
cemeHus: «MlHOro mupay» Js reposi/amaHa: OT JyXOBHOTO U Aake (PU3UYECKOTO
npeoOpaxeHust 10 0OpeTeHUs] Marndyeckoro MOryIiecTBa 1 MOJIUTUYECKON BIACTH.

Tem cambpiM MOXXHO TpEJIONaraTh HAIMYUE CBSI3M BOJIIEOHON CKa3zku (Kak
aHajora IIaMAaHCKUX BUACHHUI) cO crneuudUUecKUMH MPaKTUKaMH JTOCTHXKEHHSI
«3KCTa3a», «TPaHCa» WM, TOBOPSI COBPEMEHHBIM SI3bIKOM, 0COOOT0 POJia U3MEHEH-
HBIX COCTOSIHMI co3HaHusA. OnbIT NpeObIBaHUA B MOJOOHBIX «aJbTEPHATUBHBIX)
COCTOSIHUSAX U HAXOAUT CBOE OTPAKEHUE B MpeAcTaBieHUsX 00 «MHoM mupey, Ko-
TOpBIE JIOKATCS B OCHOBAHME BOJIIEOHBIX CKa30K, KAKOBBIE BIOCIEACTBUU, KOTA
MpeKpalaeTcsi puTyaibHasi MPaKTHKA UX MOPOJUBINAS, OOPETAIOT CaMOCTOSTENb-
HYIO )KW3Hb, CTAHOBSIChH «IIPOCTO» MPOU3BEICHUSIMU UCKYCCTBA.

Takum oOpa3om, Tpenjaraemblii JTOKJaj] CTAaBUT CBOCU II€JIbI0, MPOBEIS
CpaBHUTENBHBINA aHATN3 MpeAcTaBiIeHU 00 «THOM Mupe» B paMKax 1maMaHu3Ma u
pYCCKOM BOJNIIEOHOM CKa3KH, MO-HOBOMY B3TJISTHYTh Ha 3TOT BaXKHeillee sIBJICHHE
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OTEUYECTBEHHOI'0  JYXOBHOIO HacjleAuss © B  KOHTEKCTE  PEIUTHO3HOMN
dbenomenonoruu u ncuxodusnonorun MCC nocrapatbes BBIIBUTH €TI0 ITyOMHHOE
CoJiep>KaHUe U MIEPBUYHBIE CMBICIIBI.

ZELENTSOV Dmitry
Independent researcher (VVoronezh). E-mail: rjs@list.ru

Journey to the Faraway Kingdom. Shamanic motifs in Russian fairy tales

Russian fairy tales are not just a literary monument, a product of collective
(“popular”) or individual fantasy. In reality, fairy tales are basically a reflection of
spiritual experience, primarily associated with the initiation rites (which was noted
by V. Propp). At the same time, however, fairy-tale narratives, in the center of
which, as a rule, the motif of traveling to “Other World” (“The Faraway King-
dom?”), can be considered as “maps” of inner spiritual wanderings. This allows us
to speak of the parallel between fairy tales and shamanic journey (especially since
in the historical perspective the Russian people interacted ceaselessly with the
bearers of shamanic culture).

The idea of the “Other World”, its location, its inhabitants, items (adjusted for
the cultural context, time and place, of course) and means for achieving it, gives
us, but if not uniformity, tremendous parallels. As well as the importance for the
hero / shaman of visiting the “Other World” for spiritual and even physical trans-
figuration to gaining magical and political power.

Thus, one can assume the connection of a fairy tale (as an analogue of sha-
manic visions) with specific practices of achieving “ecstasy”, “trance” or, in mod-
ern terms, a special kind of altered states of consciousness (ASC). The experience
of such altered states is reflected in the ideas of the “Other World”, which in turn
lie at the base of fairy tales. And when the ritual practice has been discontinued,
fairy tales gain an independent life as folk art.

Thus, the aim of my report is to compare the idea of the “Other World” in
shamanism and the Russian fairy tales and to take a fresh look at this most im-
portant phenomenon of the Russian spiritual heritage. And I also will try to reveal
its deep content and primary meanings within the context of religious
phenomenology and psychophysiology of the ASC.
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Hoxrop drmnocodckux Hayk, mpodeccop, MOCKOBCKMIA aBHAITMOHHBIA HHCTUTYT.
E-mail: vickra@mail.ru

IlceBroMucTHYECKHE HATIPABJIEHHS 3K30-139H B COBPEMEHHOM KYyJIbType

DK30-139H — 3TO MEXAYHApOIHOE TE€UCHHE B MacCOBOM KYJIbTYype, UCTIOIb3Y-
IOI[ee HEKOTOPBIE UACH, TEPMUHBI M MPAKTHKH TPAJAUIIMOHHOTO A39H-OYIIU3Ma U
rJI00JTM3UPOBAHHOTO J139H (COBPEMEHHOTO CHHTETUYECKOTO, 3alaJHO-BOCTOYHOTO
PETUTHUO3HOTO TEUEHUS 133H).



DK30-13%H — 3TO MOJHOCTBIO CBETCKasi JESITEIbHOCTh, OPUCHTHUPOBAHHASI Ha
KOHKPETHYIO ITPAKTHYECKYIO0 00JIaCTh M HaIlCJICHHAsl HAa BUAMMBINA pe3ynbTaT. OHa
BHEJIPSIETCS B DKOHOMHUKY, OM3HeC, HH(POpMaIIMOHHBIE CUCTEMBI, cepy nocyra u
pa3BIICUCHUS U T.J.

[IpakTUKKA 5K30-7139H, BOCXOIAIINE K TPATULIMOH-
HBIM  PEJIIMTHO3HO-MHUCTUYECKUM  IIPpaKTUKaM  JI3€H-
Oyaau3Ma, COCIAMHSIOTCS C Maru4ecKMMHU IpaKTHKaMH
Jla0CU3Ma, CHUHTOW3MA, 3alajHOTO KOJIJIOBCTBA (HAIpH-
Mep, BUKKH) U T. . OHM OKa3bIBaKOTCS JOBOJBHO OMac-
HBIMM W YpPEBAaTbIMU CAMbIMU HEOXXHUJIAHHBIMU IOCJIE]I-
CTBUSIMH JJISI TEX, KTO UX UCHOJIb3YET.

«AenTh» 3K30-133H NPETCHAYIOT Ha MUCTHYECKHE
OTKpBITHS, Naxe o3apeHus. OIHAKO B peajbHOM 3K30-
JI30H YEJIOBEKAa YBOJAT OT CAMOCTOSITEJIBHOM JYXOBHOM
JICATEIILHOCTU. JIMYHOCTh NOJUYMHSIETCS HaBS3bIBACMBIM
KJIMIIE TOBEICHUS W MBIIUIEHHUS, €€ BBIHYXKIAOT KOHIECHTPUPOBATh CBOE
BHMMaHHE HE Ha BBICOKUX JYXOBHBIX, a Ha MPO(aHHBIX UJIESIX U JeHCTBUSIX.

DK30-/139H, KaK MPOAYKT MAacCKyJbTa, Ja)K€ MPOTHUBOCTOUT MOJJIMHHON Iy-
XOBHOW JesATeNbHOCTH. OH HaMEpPEHHO YIPOIIAET U «IPHU3EMISICT» J3CHCKUE
MPaKTUKH, aKICHTHPYS MPO3audeCKU XapakTep HEOOXOIWMBIX JeHCTBUH, a
KOHICHTPAIMIO YCUJIMM U HACTOMYMBOCTH MOJMEHSET UTPOW U pa3BiicueHUueM. B
MACCKYJIbTYPHOM 3K30-I33H IMPOU3BOJIBHO HCHOJIB3YIOTCA TPAAULIUOHHBIE H3€H-
CKHE TEPMUHBI (HAPUMEP, CATOPH, KOAHBI, A39H-MEIUTAIUH U T.1.).

KRAVCHENKO Victoria
Professor, Moscow Aviation Institute. E-mail: vickra@mail.ru

The exo-zen pseudo-mystical trends in modern culture

Exo-zen is the international current in a modern mass culture using some ide-
as, terms, and practices of the traditional Zen Buddism and the globalized Zen (a
modern synthetic, West-East religious trend in Zen).

Exo-zen is the completely secular activity focused on concrete practical area
and aimed a visible result. It takes root into economy, business, information sys-
tems, the sphere of leisure and entertainment, etc.

The exo-zen practices, going back to the traditional religious and mystical
Zen doings, unite to magic practices of Taoism, Shintoism, the western sorcery
(e.g., Wicca), etc. They are quite dangerous and fraught most unexpected conse-
quences for those who use them.

The exo-zen ‘adherents’ apply for mystical experience, even revelation. How-
ever in a real exo-zen the person is taken away from the independent spiritual ac-
tivity. The human being submits to the imposed cliches of behavior and thinking,
he is forced to concentrate his attention not on high spiritual, but on the profane
ideas and actions.

Exo-zen as a mass culture product even resists to the original spiritual activi-

ty. It intentionally simplifies and ‘grounds’ practices of Zen, accenting the prosaic



nature of necessary actions, and substitutes concentration of efforts and persistence
for a game and entertainment. The traditional Zen terms are randomly used in the
masscult exo-zen (e.g., satori, koans, Zen meditation, etc.).
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Kanmuaar punomorndeckux HayK, peIakTop U3JaTelbCTBA «AKAJIEMUYSCKUN TIPOSKT
(bamammxa). E-mail: celeno@mail.ru

OcHOBHBIC TEHACHUMH U3IAHUS I30TePUIECKOil JuTepaTypsl B Poccnn
B 1990-e-2017 rr.

Poccuiickuid peIHOK 330TEPUUECKON JIMTEPATYPhI
CTpeMUTENBHO pa3BuBaercs ¢ 1991 r. IMeHHO Ha 3To
BpeMsi B Poccun mpuxoauTes pacuBeT 3MOXH MEPEMEH,
KOTOpasi OTPA3WJIach B IEPBYIO OUEpEb HA JyXOBHOU
)Ku3HU obmectBa. Ha Ttepputopum Poccuiickoi
denepanun HAYMHAIOT CBOIO NEATEIBHOCTD
MHOTOYHMCIICHHBIE  3allaJiHble W MEXKJIYHApOJHbIC :
HETPAIMIIMOHHBIE  PEJIUTUO3HBIE  JIBUKCHMS,  PA3JIMYHBIC  PEIUTHO3HBIC
OpraHu3alliy, 4YTO CO3JaeT OJaronpusiTHYK IOYBY JUIsl BCIUIECKAa HHTEpEca K
JyXOBHOM 7KM3HH, TYXOBHBIM IIOUCKaM, CAMOTIO3HAHHIO U T. JI. YK€ B Hadaine 90-x
rr. B Poccuu mosBUINCH TiepBbIe H3AAaTENbCTBA (YCIEIIHO padoTarollue U B
HACTOALLEE BpeMsl), CHEHUAIM3UPYIOIIMECS Ha BBIIYCKE 330TEPUUECKON
auteparypsl (Takue kak «Codus», «Becb» u ap.). Ux uznarensckas AesTENbHOCTD
Hayajgach C BBIIYCKA W TIEPEU3JTAHUN TEPEBOJHON JMUTEPATYphl KIACCHUKOB
a30Tepuku (Hampumep, Kpumnamyptu, Kactanenpl u MHOTMX JApyrux), a
BIIOCJICAICTBUM O3TO HAMpaBJIeHWE OBbUIO JIOMOJHEHO W HOBOW JIMTEPaTypoOH,
HAIMMCAaHHON POCCUNCKUMU U 3apyOEKHBIMU aBTOpamu. B HacTosiee BpeMst 330-
TEpUUYECKAs JIUTEPATYpaA 3aHSJIA MPOYHYIO HUIILY HA POCCUICKOM KHUYKHOM PBIHKE,
OHA TOJIb3yeTCA CTAOMJIBHBIM CIIPOCOM M HEOOBIYailHO KOMMEPUYECKH yCIellHa —
MMEET CBOIO MOCTOSIHHYIO LIEJIEBYIO ayJIUTOPUIO, U3AAeTCs OOIBIIMMHU THPAXKAMU.
TpyaHO HaWTHW KHUKHBIM MarasuH, IJI€ OTCYTCTBOBaJl Obl OTAEN «30TEPUKA».
[TosBUIMCH U MHTEPHET-MAra3uHbl, MPOAAOIINE UCKIIOYUTEIIBHO JIUTEPATYPY IO
n30Tepuke. [lomuMo nepeBoaHON IMTEpAaTyphl U NIEPEN3NaHUM, 3a MTOCIEAHUE JBA
JECATUJIETUS. CTalu PA3BUBAThCS W OOpENU LIMPOKYIO MOMYJISPHOCTb M YHCTO
POCCHICKHE M3IATENBCKUE TPEH[BI, KHWXKHBIE CEPUU IO I30TEPUKE, HAIPUMED,
ncuxotexuuka « TpancepduHr peanbHOCTHY» (M3AATENBCTBO «Bechy), HamucanHas
B BHJI€ XyJIOxKecTBeHHOro mpowusBeacHusi cepusi «Concan» (M «Coancritn) u
MHoTHe apyrue. CTaOMIbHBIA KOMMEPUYECKHI YCIIeX 30TePUUECKOMN JIUTepaTyphl
Ha POCCHUUCKOM KHIKHOM PBIHKE B TE€UEHHWE MHOTHX JIET, €€ BOCTPEOOBAaHHOCTH Y
CaMBbIX Pa3HBIX CIIOEB OOIECTBA, HECOMHEHHO, CBUIETEIHCTBYIOT O TIOUCKE HOBOM
JYXOBHOM HMJIEHTUYHOCTH, 00 MHTEpEce K MPPAIMOHAIILHOMY CIOCO0Y MO3HAHUs
MHpAa, O CTPEMJIEHUU K UHIMBUIYaJIU3MYy, CBOETO pOJa YXOAY OT PEajbHOM KU3HU,
CollMyMa W CoOIMalbHbIX mpobneMm. Ho, ¢ napyroit CTOpoHBI, 330TepHUecKas
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JauTepaTypa O4YeHb pa3HooOpa3Ha MO KaHpaM U TeMmam, MpeajaraeT KHUTH Ha
Ar000H BKYC M INOTpeOHOCTH (34€Ch M TeMa 3/10pPOBbs, U XYIOKECTBEHHbBIE
IIPOU3BEACHUA, U TPYAbl KIACCUKOB «330TEPUUYECKOM MBICIN», U JUTEpATYpa O
TallHaX JPEBHUX LMBWINM3ALMKA, U pa3IWYHbIE [PaKTUYECKUE MOCOOus,
ofemiammuye yiayylleHHe KayecTBa SMOLMOHAJIBHOW M COLMAIBHON JKU3HU, U
JAUTepaTypa Mo acTPOJOTUHU U T'aJIaTeNIbHBIM MPAKTUKAM U T. J1.), U 3TO MOBBIIIAET
OpueHTanust 0OJIBIIOIO CErMEHTa COBPEMEHHOM KOMMEPUECKOH 330TEpUKH Ha
YejoBeKa, €ro ICUXOJIOTHYecKoe M (U3MYECKOE 370pPOBbE, COLHUAIBHYIO
3 PEKTUBHOCTh, HA PEIICHUE €ro MOBCETHEBHBIX MPOOJIEM TOXKE CIIOCOOCTBYET €€
ycrnexy ¥ BocTpeboBaHHOCTH. HeoOXoauMo Takke OTMETHTh, YTO B CHJIy CBOEH
JOCTYITHOCTH W JIETKOCTH JJI BOCHPHSTHS COBPEMEHHAs 330TE€pUYECKas
JAUTEepaTypa 3a4acTyl0 BBICTYNAET KaK YTEHHWE U1 pPeJlakCcallid, CBOEro poja
pa3BiiekaTenbHOe yTeHue. B HacTosmee Bpems B Poccun pabotaet yxe 6onee 20
U3/1aTeIbCTB  JUTEparypel 1o  33oTepuke. CoBpeMEHHass  330TepUYecKast
U3/1aTeIbCKAsl MPOAYKIUSA «MEXIUCUUILNIMHAPHA» 110 BHJAM MW KaHpam, T. €.
WHOTJIa TPYIHO IOHATH, UIMEEM JIM MBI JI€JI0 C KHUTOM IO 30TEPUKE U TyXOBHOMY
Pa3BUTHIO WM K€ HAYYHO-TIONYJISIPHOM KHHMIOHM, HAaNpHUMEp, IO IICHUXOJIOTHH,
MeauuuHe, U T. 1. OHa OKa3bIBae€T JOCTATOYHO CWJIBHOE BIIMSIHUE HAa HAy4HOE
3HAaHUE U MBICIIb, B LIEJIOM Ha MHTEJUIEKTyaJIbHOE U TYXOBHOE Pa3BUTHUE OOIIECTBA,
a Taxke Ha (OPMUPOBAHNE UUTATEIHCKUX HHTEPECOB U BKYCOB.

Yuliya V. KRAIKO
Dr., editor in Publishing house “Academic project” (Balashikha). E-mail: celeno@mail.ru

The main trends in the publication of esoteric literature in Russia,
in the 1990s-2017

The report is devoted to the analysis of the main trends in the publication of
esoteric literature in Russia, in a period 1991-2017 — the main directions of activi-
ty of Russian publishers of esoteric literature since 1991, the types and genres of
their printed products, social and psychological reasons for the wide popularity of
esoteric literature, its target audience, as well as the overall impact on the intellec-
tual and spiritual development of Russian society and on the formation of russian
reader interests, tastes and needs.
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MacoHckuii pupMOBaAHHBII PUTYAJbHBIA TEKCT W MP00JIeMbI aJaNITALNH
B aHrinocakcoHCkOrW MacOHCKOW TpaJHIMU PAHHETO MEPUOoAa UCTOPUH LEXO-
BbIX OpaTcTB pudMoBaHHAS MPE3EHTAIUS PUTYATHHBIX HACTABICHUN U JICKIIUNA Ha
HMCTOPUYECKHE M CHUMBOJIOJIOTMYECKHE TEMbl UTpajla HEU3MEHHO BAXHYIO POJIb.
TpeMs TJIaBHBIMU TPUYMHAMHU 3TOTO OBUIM 3allpeT Ha 3aluch U TeM Oojee myOsu-
KaI[UI0 PUTYaJIbHBIX TEKCTOB, COCTABJISIBIIMX «TalHY» 3aKPBITHIX OOIIECTB; IMpPO-



noJbkeHue cyuiectBoBanus B CpenHeBekoBbe W HoBoe Bpemsi apeBHeWmIed u
IIPOYHO YKOPEHUBLICHCS TpPaJuLMM YCTHOM IIE€PENayd 3IM0Ca PEIIUTHO3HOTO U
CBETCKOT'0 THIOB B (popMe Oaisiaji, peuuTaTUBOB U MECEH; IPOUCXOKICHNUE 3HAUU-
TEJIBHOTO IJJACTA MACOHCKOW PUTYaJIbHOCTH M3 HAPOJHOI'O PEIMTHO3HOIO CPEIHE-
BEKOBOI'0 YJIMYHOTO T€aTpa ¢ €ro CTUXOTBOPHBIMU IIbECAMU—MUCTEPUSAMHU PEIIUTH-
03HOro coaepxanus. [I03ToMy MacOHCKas pUTYyaIMCTHKA COXPAaHUIIA MHOXKECTBO
o0pa3oB pU(pMOBAHHOIO TEKCTa, KOTOpBIE IMPaKTHU-
YECKM HUKOTJA HE TPAHCIMPOBAJIUCH AaJEKBATHO B
JIOKM IPYTUX CTPaH AaXXe MPU JOBOJIBHO TOYHOM Ile-
pPEBOJIE OPUTMHAIBHBIX PUTYAJIOB HA IPYTHE SA3BIKU. B
JAHHOM [JIOKJIJI€ aHAIM3UPYIOTCS OOIIUE TeopeTHYe-
CKHE TOJIO)KEHHUS MAaCOHCKOTO PHUTYaJIbHOTO pUpMO-
BAHHOI'O TEKCTa U OCHOBHBIE MPOOJIEMBI €r0 JIOKAJIHU-
3al[UU B POCCUMCKUX YCIOBUSAX.

KUZMISHIN Eugeni
Independent researcher, PhD (history), Moscow. E-mail: mefuselah@mail.ru

Masonic rhyming rituals and local adaptation problems
The Anglo-Saxon Masonic tradition of the early period of the Craft has al-
ways demonstrated the huge value of rhyming delivery of ritualistic lectures on
symbols and history of the Fraternity. The three main reasons thereto should be
considered the ban of writing down or printing the rituals as the «secrets» of the
lodges; the well-preserved in the Medieval and Modern ages remnants of the
ancient tradition of oral transmission of religious and secular epictexts as ballads,
poems and recitals; the roots of a large layer of Masonic ritual practices in the
Medieval street popular theatre with its religious «mystery plays» in verse.
Therefore Masonic rituals contain a lot of rhyming material that has never been
adequately transmitted into foreign languages even in cases of generally good
translations. The article deals in the chief theory points of the Masonic rhyming

ritual and its localization patterns when planted into the Russian language.
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TeKCThI-UCTOYHUKH CJABAHCKOI0 HEOA3bIYECTBA:
MOAACJKHA U NMMOAJIMHHUKHU B 330TCPUICCKOM IMMPOYTCHUHA



Jloknan MOCBSIIEH OCOOCHHOCTSIM B3TJISIZIOB CIIABSIH-
CKHUX HEOSI3bIYHMKOB Ha TEKCTOBbIE MCTOYHUKHU, UCIIOJIb3Ye-
MbI€ JIJIs PEKOHCTPYKIIMKU COOCTBEHHOM penurun. Cpenn HUx
BBIICJISIFOTCSl KaK ayTEHTUYHbIE JOKYMEHTBI, PUKCUPYIOIIHNE
)uBble s3brueckue peanmu XI-XII1 BB., Tak 1 pazHooOpas-
HBIE MOJJICIIKH U JOMBICIbI, OTJEIbHBIE U3 KOTOPBIX BO3HU-
KaloT ell€ B CPEHEBEKOBBE, HO OOJILIIMHCTBO OTHOCSATCS K
HOBOMY M JaX€ HOBEHIIEMY BpEMEHHU. B 3TON CBsI3M €CTb
HEOOXOJMMOCTh TPEXKIE BCEro KpaTKo OOpHUCOBaTh H
POaHAIU3UPOBATh HCTOPUI0O HCTOYHUKOB O CIIaBSIHCKOU
JTOXPUCTHAHCKOW  penuruu. Jlamee HYKHO BBIABUTH  (DaKThl, KOTOPHIC
paccMaTpuBalOTCA B 330TEPUUECKOM KIIIOYE, CpPaBHUTh HMX Ha OCHOBAHHUU
MOJUTMHHUKOB W TOAJENOK, XapaKTepH30BaTh WX CYIIHOCTb M OCOOEHHOCTH.
[TonbITKU BBIAENIUTH TallHOE 3HAHME W3 JIAHHBIX HCTOYHUKOB CBOMCTBEHHBI
HIMPOKOMY KPYTy HEOS3BIYECKUX JesITelied W opraHuzanuii. B aTom oTHomeHuu
MO>KHO BBISIBUTH I30TEPUUECKHE 3HAHMS O CIIEAYIONIMX acTeKTax: a) B3rJsj Ha
MU(DOTIOTHI0O U 00XKECTB, & TaKkKE OCOOCHHOCTH UX TMOYUTAHUS U TPA3THECTB, O)
B3TJIS]] HA UCTOPUIO CIABSH U MHPA, B) KOCMOJOTUYECKUE U COTEPUOJIOTHUECKUE
B3TJISIJIBI B PAMKAaX CJIaBSTHCKOTO SI3bIYECTBA, T') PACCMOTPEHUE SI3bIKOBBIX JTAHHBIX.
Nctounuku X—XVIII BB. B OCHOBHOM IIPHUBJIICKAIOT JaHHBIE O OOXKECTBax U
Mpa3/HECTBAX, a Takke MUdax. Tem He MeHee, HX PACKPBITHE U «MCTUHHOE IPO-
YTEHUE» MPOUCXOAUT TO3KE B ropasno Oosiee mupokom kiroue. B XIX B. moss-
JSI0TCST MUCTOYHHMKM MO albTEPHATUBHOW TallHOW uctopun (Hanmpumep, «Bemawbl
CrnoBenay), a B XX B. MUCTU(DHUKAIIMM OXBATHIBAIOT BCE MEPEUUCIEHHBIE C(hEpHI
(«BenecoBa kuura», tBOopuectBo A. M. AcoBa u T. n.). B pokmane Oyayt
paccMOTpeHbl Hambojee WHTEPECHBbIE «TAalHbIE 3HAHWUS» HCTOYHUKOB TIO
CJIaBSTHCKOMY SI3BIYECTRBY.

KUTAREYV Oleg
Postgraduate, Russian Academy for Humanities (Saint Petersburg).
E-mail: etnogenez@mail.ru

Text-sources of Slavic Neo-
paganism: mystifications and originals in esoteric view

Changes produced by modern technologies in our days, are related to the spir-
itual sphere also. It is especially interesting to observe innovative processes in new
religious movements, in European neo-pagan currents in particular. On the one
hand, neo-pagans seek an ideal of religion “as it should be” in the past. On the oth-
er hand, neo-pagans find profits in modern technologies and apply them in every-
day life. In the paper we concern a number of questions in the context of the tradi-
tions’ clash and modernity in the Slavic neo-paganism:

- What impact has the age of globalization and information on spirituality it-
self, especially in line with the mystical and pantheistic searching of many neo-
pagan adherents?



- What is taken from the other teachings, unknown to ancient Slavs, and what
is based on modern scientific methodologies?

- What should the modern paganism be, standing both on the experience of
the past and on the achievements of modern culture and technology?

The views of the neo-pagan community on these and other similar questions
are often different, but, apparently, have some common features. Based on years of
experience of staying in the neo-pagan environment, we strive to identify the most
controversial and difficult problems of the Slavic neo-paganism’s reconstruction,
drawing some comparisons with other similar modern religious European currents.
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Crnenuduxa HEOHHIYMCTCKUX (pJOPM MUCTHLH3MA H 330TEPHU3MA
B coBpeMeHHOi1 Poccuu

OcoOeHHOCTBIO ~ OOJBIIMHCTBA  HEOMHAYUCTCKHX,
NPEXJEe BCEro KPHUIIHANTCKUX, MHUCTHYECKUX JIBHIKECHHM,
OpraHu3alyid ¥ TPyNI B MOCTCOBETCKUX CTPAaHAX SIBISETCA
UCITOJIb30BAaHUE «BEIMYECKOW» CAMOMUJICHTU(HUKAIMU B Ka-
YEeCTBE CyOCTHTyTa MOHSTHS «HHAYUCTCKHi». Takxke Tmo-
NOOHYI0 CaMOUACHTU(DUKAINIO MCIOIb3YIOT U MHOTHE CO-
oOmiecTBa KBa3MMHAYUCTCKOTO, CHHKPETHUUYECKOTO U HEO-
A3BIYECKOT0 XapaKTepa, 4TO OTPpaKkaeTcsi B OM3HEeC-MPOeKTax
Y pEKJIaM€ TUX TPy, aKTUBHO JKCILUTyaTUPYIOLIUX B PyC-
CKOSI3bIYHOM  HMH(OPMALIMOHHOM HPOCTPAHCTBE TEPMUH
«BEIMYECKUI»: COOUPAIOT HEMAaJIble ayJUTOPUHU «BEIUYECKUE JIEKTOPbI», Mpoaa-
I0TCSI KHUTH IO «BEIMYECKOMY KYJIMHAPHOMY UCKYCCTBY», COOMPAIOTCS «BCEPOC-
CUICKHE KOHIPECChl BEIWYECKOW KYJIbTYpPbhl apHEeB-HUHAOCIABOB», B KOTOPBIX
YYaCTBYIOT «BOJXBUHU BEIUYECKOTO MPABOCIABHS» U «JIOKTOpa BEAHYECKOro 00-
rOCIIOBUS», MPEJIaraloT CBOM YCIyTU «BEIUYECKHE ACTPOJIOTH» U «BEIUYECKUE
MICUXOJIOTHY», CO3JAI0TCA KIYObl «BEAMYECKUX 3HAKOMCTBY», a HEKOTOpBIE CANThI
Pynera copep:xar B cBoeM Ha3zBaHuM cioBocoueranne «Benuueckas Pyce». B no-
KJIaJIe PACKPBIBAIOTCS MPUYMHBI TOJI0OHOW MOMYJISIPHOCTU «BEAMYECKOT0 OpeHaa»
Y COMHHUTEIBHOTO C HAyYHON TOYKHM 3PEHMS WCIIOJIb30BAaHUS HA3BAHUS OJHOU W3
JPEBHEMHIUNCKUX PEIUTHA MPUMEHMMO K COBPEMEHHBIM IOCTCOBETCKUM pEaH-
sm u HPJ[. Bmecte ¢ TeM MMEIOTCS M TPYMIbI, KOTOPhIE, HAOOOPOT, CTPEMSTCSA
MOTYEPKHUBATh CBOIO CBSI3b (HEPEIKO YUCTO HOMUHAJIBHYIO WM (PUKTUBHYIO) C MH-
IYyU3MOM U JaXK€ CaMbIM MEJIKHMM, MapruHaJbHBIM M JHUIIEHHBIM Kakoro-Jnbo
o(puIMaTbHO MPU3HAHHOTO CTaTyca cOooOIIecTBaM, B KOTOPBIX 3a4acTyi0 HET HH
OJIHOTO 3THMYECKOTO MHIYHCTA, IPUCBAUBAIOT I'POMKHE Ha3BaHue Tuna «O0beau-
HeHue UHAyucToB Poccumny, «O0bequHenne Xxuuay oomue» u T. . Hapsiay ¢ co0-
CTBEHHO HEOMHIYHCTCKUMH KYyJIbTaMH, UMEIOIIMMU HEKOTOPOE MPEEMCTBO C WH-




JAVCKUMU PEJIMTHO3HBIMU TPAAULUSIMU, TOCTATOYHO AKTUBHBI U COBEPIIEHHO KBa-
3UMHIYUCTCKHE COOOIIECTBa, (PopMUpYIOIMIHUECS HCKIIOYUTEIFHO Ha MECTHOM
«BEIUYECKOM» CyOCTpaTe BHE BCAKOW HemocpeacTBeHHOU cBsizu ¢ Uunueit. de-
HOMEH KBa3MMHIYUCTCKUX TPYIIN, BO3HUKAIOUIMX HA MOCTCOBETCKOM MPOCTpaH-
CTBE 0€3 KaKoro-Jimbo ydJacTusi 3apyOeKHBIX MHIYHCTOB, YUCTO YCUIIUSIMH MECT-
HBIX DHTY3WACTOB, YHUKaJEH. TpeTuidl TUM MUCTUKO-I30TEPUUYECKUX COOOIIECTB C
CUJILHOW HEOMHAYHUCTCKOM COCTAaBIISIONIEH MpearnoynTaeT u3berath BhIpaKEHHOU
KOH()ECCHOHATBLHO OKpAIICHHON CaMOWJCHTH(PUKAIIMA W TO3UIMOHUPYET ceOs
MPOCTO KaK HEKWW BapUAHT «JYXOBHOCTH BOOOIIE», «YHHUBEPCAIbHYIO CHUCTEMY
CaMOCOBEPILICHCTBOBAHUSDY, LICHTPBI Ul 3aHATUN MOTOM, U T. A. Tak mpecioByTas
«BEIMYECKAS KYJIbTYPa» U IPYTU€ MPOSBICHUS «UHIYUCTCTBOBAHUS» CTAHOBSITCSA
OJIHUM W3 3aMETHBIX SBJICHHN B PEJIUTMO3HOM XW3HU HA MOCTCOBETCKOM IIPO-
CTPAHCTBE.

LOBANOV Sergey
Senior lecturer, Department of Religious Studies, St. Philaret’s Christian Orthodox Insti-
tute (Moscow). E-mail: losevi@gmail.com

Specifics of Neo-Hindu forms of Mysticism and Esotericism
in modern Russia

A feature of the majority Neo-Hindu, first of all belonging to Krishnaites,
mystical movements, the organizations and groups in the Post-Soviet countries is
use of “Vedic” self-identification as a concept substitute “Hindu”. Also similar
self-identification is used by many communities of pseudo-Hindu, syncretic and
Neopagan character that is reflected in business projects and advertizing of these
groups which are actively operating in Russian-speaking information space the
term “Vedic”: “Vedic lecturers” collect considerable audiences, books on “Vedic
cooking art” are on sale, “the All-Russian congresses of Vedic culture of Aryans-
Indoslavs™ in which participate gather “Volkhvins of Vedic Orthodoxy” and “Doc-
tors of Vedic theology”, “Vedic astrologers” and “Vedic psychologists” offer the
services, clubs of “Vedic acquaintances” are created, and some websites of RuNet
contain a phrase “Vedic Russia” in the name. In the presentation the reasons of
similar popularity of “a Vedic brand” reveal and use of the name of one, doubtful
from the scientific point of view, of ancient Indian religions it is applicable to
modern Post-Soviet realities and the New Religious movements.

At the same time there are also groups which, on the contrary, seek to empha-
size the communication (quite often purely nominal or fictitious) with Hinduism
and even the smallest, to the marginal and deprived of any officially recognized
status communities in which often there is no ethnic Hindu appropriate loud the
name “The Association of Hindus of Russia”, “Association of Hindu communi-
ties”, etc. Along with actually Neo-Hindu cults having some succession with the
Indian religious traditions there are also absolutely pseudo-Hindu communities
which are formed only on a local “Vedic” substratum out of any direct connection
with India. A phenomenon of the pseudo-Hindu groups arising in the former Soviet



Union without any participation of foreign Hindus and only by efforts of local
enthusiasts, is unique.

The third type of Mystiko-Esoteric communities from a strong Neo-Hindu
component prefers to avoid the religious self-identification and expresses itself just
as a certain option “spirituality in general”, “the universal system of self-
realization”, the Yoga centers, etc.

Thus so-called “Vedic culture” and other manifestations of “activity as Hin-
dus” become the remarkable phenomenon in religious life in the former Soviet Un-
ion.
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II. I. Ycenenckuii u «J[o00poTo1r001e»: K BOMpocy 00 UCIOJb30BAHUHU Pe-
JIUTHO3HBIX TEKCTOB B 330T€PUYECKOM JTUCKYpCe

[Tetp dembsiHoBrY YcneHckuit (1878—1947)
OTHOCHUTCSl K YHCIy HM3BECTHBIX OTE€UECTBEHHBIX
930TEpPUKOB. Yale BCEro OH acCOLMHUPYETCS C
¢urypoit I'. I'ypoxueBa. OgHako U 10 3HAKOM-
ctBa ¢ HuM II. [I. YcneHnckuit ycnen 3apekOMeH-
JIOBaTh ce0s1 KaK OpUTHHAIBHBINA MPEICTABUTEIb
?30TEPUUYECKOro JUCKypca. JlokazaTenbCcTBOM
9TOTO sBIIsiETCs ero pabdora «Tertium Organumy,
yBujeBIas ceeT B 1911 r.

Kak u gpyrue s3orepuku, I1. [I. Ycrnenckuit akTHBHO 00paiaercst K TeKCTaM
NPEAIECTBYIOINX PEIUTHO3HbIX Tpaguuuid. I[lpu >TOM Hepeako B paMKax
930TEPUUYECKOr0  JHUCKypca OTH  TEKCThl  IOJBEPraroTCs  OpPUTHHAIBHOU
WHTEpIIpETalliM, HE XapaKTepHOU ISl UX CYIIECTBOBAHUS B paMKax COOCTBEHHOM
penuruo3Ho tpaguuuu. llenpio nokiiana siBiaseTcss pacCMOTPEHUE OCOOCHHOCTEM
WCIIOJIb30BaHUsl PEJIMTUO3HBIX TEKCTOB B A30TEPUUYECKOM AUCKYpCE Ha IMpPUMEpE
UCTIOJIB30BaHUs TeKCTOB «J{oOpoTomoous» B padore I1. JI. Yenenckoro «Tertium
Organumy.

Ha miepBbIl B3MUIST MOXKET MOKA3aThCSA, UTO MOAXOZ Y CIIEHCKOTO MPEIEIIbHO
OOBEKTHBEH, IMOCKOJbKY aBTOPCKUH TEKCT Ha TE€X JBYX CTPAaHMIIAX, KOTOPHIC
MOCBSAIIEHBI «J[00poTOMO0UI0Y», MUHUMAJICH: BHAYajle MPUCYTCTBYET HEOOJBIOE
BBEJICHUE, COCTOSIIEE M3 ABYX NpemiokeHui. Bce ocTambHOEe MECTO 3aHUMAIOT
npsiMble IUTATHl U3 TekcTa «JloOpoTomroOus», HaOpaHHBIE, K TOMY e, Oojee
MEJIKUM MPUPTOM, YeM aBTOPCKUE KOMMeHTapuu. OJHAKO M0 HaIleMy MHEHHUIO,
WCITOJIb30BAaHUE Y CIEHCKUM TEKCTOB «Jl0OPOTONMIOOUSY SBISIETCS] OPUTHHAIBHON
aBTOPCKOW HMHTEpHpeTaIueid, Ha 4TO yKa3bIBaeT CJICIYIOIIEe. aBTOp OTOOpai Te
TEKCThI, KOTOPbIE MAKCHUMAJIbHO COOTBETCTBYIOT €r0 COOCTBEHHBIM BO33PCHUSIM U
HE OTpaXaroT Ccrieuu(PrKy MUPOBO33PEHUS aBTOPOB «J{00pOTONMIOOMS .




OtpeiBKH U3 «Jl0OpoTOIIOOUMS» TIpEICTaBIeHbl B MPEANIOCISAHEH TIaBe, Mmo-
CJIe TOTO KakK aBTOpP IMOCJEA0BATEILHO U MOJAPOOHO M3JIOKHUI COOCTBEHHOE BHUJIE-
HUE€ MHUCTUKHM U MUCTHYECKOTO MO3HAHUA. TeM caMbiM 3TO aBTOPCKOE BHUICHHUE
onpeAessieT UHTEPIPETALMIO MPUBOAUMBIX B MPEANOCIEAHEN TJIaBE€ PEIUTHO3HBIX
TEKCTOB.

Jlanee paccMaTpuBaeTCsa TEOPHUSI MUCTHYECKOTO Mo3HaHus U oHTojorus I1. JI.
YcneHckoro, u3noxeHHas B padore «Tertium Organumy, mokassiBaeTcs, KaK HC-
XOJIsl U3 ATOW TEOpHUH, aBTOP OTOMPAET U UHTEPIPETUPYET TEKCTHI «JloOpoToIto-
ousi». Takxke paccMaTpuBaeTCsl MPUHIMIUAIBLHOE OTIMYUE TCOPUM IO3HAHUS U
mucTtuku I1. JI. YcneHckoro ot Teoprun NO3HAHUS U OHTOJIOTMH OTILIOB LIEPKBH.

B 3aBepmiaromenn 4acTu JOKJIANa NPEANPUHUMACTCS IONBITKA MPEACTaBUTH
I30TEPUYECKUN «OPraHOH», C MOMOIIBPIO KOTOPOrO BO3MOXHO HCIIOJIb30BATh
TEKCThI Pa3JIMYHBIX PEJIMTHO3HBIX TPATUIIUA B KAYECTBE MOATBEPXKIACHUS CBOMX
COOCTBEHHBIX D30TCPUUYECKUX JOKTPUH, JaXe€ €CJIH JaHHbIE PEIUTHO3HBIC
TPaJULIMH NPEJICTABIAIOT UHOM THUIT MUPOBO33PEHUS.

LOGINOVSKY Sergey

Assistant Professor at Study of Sociology and Politic, South Ural State University (Che-
lyabinsk). E-mail: 246abcd@mail.ru

P. D. Uspensky and “Dobrotolubiye” (“Philokalia”): to a question of use
of religious texts in an esoteric discourse

Pyotr Demianovich Uspensky (1878-1947) is one of the famous Russian eso-
tericists. Most often he is associated with teaching of G. Gurdjieff. However and
before acquaintance to him Uspensky managed to prove as the original representa-
tive of an esoteric discourse. The proof of it is his work «Tertium Organum: The
Third Canon of Thought, a Key to the Enigmas of the World» which was issued in
1911.

As well as other esotericists, P. D. Uspensky actively uses texts of the previ-
ous religious traditions. At the same time quite often within an esoteric discourse
these texts are exposed to the original interpretation not characteristic of their ex-
istence within own religious tradition. The purpose of the report is the considera-
tion of features of use of religious texts in an esoteric discourse on the example of
use of texts of «Dobrotolubiye» («Philokaliay) in P. D. Uspensky’s «Tertium Or-
ganumy.

At first sight can seem that Uspensky’s approach is extremely objective as the
author’s text on those two pages which are devoted to «Dobrotolubiye» is mini-
mum: in the beginning there is a small introduction consisting of two sentences.
All other space is taken by the direct quotes from the text of «Dobrotolubiye»
typed in more small script, than author’s comments. However according to us use
of texts of «Dobrotolubiye» by Uspensky is original author’s interpretation. The
author selected those texts which as much as possible correspond to his own views
and do not reflect specifics of outlook of authors of «Dobrotolubiye».

Fragments from «Dobrotolubiye» are presented in penultimate chapter after
the author consistently and in detail stated own vision of mysticism and mystical
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knowledge. Thereby this author's vision defines interpretation of the religious texts
provided in the penultimate chapter.

Further the theory of mystical knowledge and P. D. Uspensky’s ontology stat-
ed in work of «Tertium Organum» is considered is shown how proceeding from
this theory, the author selects and interprets texts of «Dobrotolubiye». Also the
fundamental difference of the theory of knowledge and Uspensky’s mysticism
from the theory of knowledge and ontology of church fathers is considered.

In the final part of the report an attempt to present esoteric «organon» by
means of which it is possible to use texts of various religious traditions as confir-
mation of own esoteric doctrines is made even if these religious traditions repre-
sent other type of outlook.
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«51 cam cebe cydmii, st cam cede HOT...»:
Bopuc I'pedeHIIMKOB KaK OKKYJIbTYPHBII OpuKoJIep
I TepMUH «OKKYJIbTYpa» CPaBHUTEIBHO HEAABHO
OB TPEIJIOKEH OPUTAHCKUM PEIUTHOBEIOM M HC-
cienoBareneM KynbTypsl Kpucrodbepom Ilaptpu-
JOKEM 11 HAUMEHOBAaHMSI 0COOOTO HM3MEPEHMs IO-
nynsipHod KyneTypbl mocie 1960-x rr. CormacHo
[TapTpuKy, yracaHue MHTEpeca K XpUCTUAHCTBY HE
NPUBEIO K OTKA3y OT PEIMTHO3HOCTH, a MOPOAMIIO
JyXOBHYIO CYyOKYJbTYpY, BO3HUKIIYIO B KOHIE XIX
— Havasie XX B. B Kpyrax 330T€pUUYECKHX OOIIECTB.
Korma uaen »TMxX cOOOLIECTB CTalM MONYJSPHBIMU M HAayadd HCHOJb30BATHCS
MacCoOBOM KyJBTYpOM, TOTJla W BO3HUKJIA OKKyJIbTypa. Ocoboe MecTo B
uccnenoBanusx Ilaptpumka m ero komier no «lIeHTpy W3y4YeHHS] PEIUTHH U
MONYJISIPHOW KYyJIbTYpbD» 3aHuMaeT Mmy3bika. Cam IlapTpuix cpaBHUTEIBHO
HEJIJaBHO BBIMYCTHJI HECKOJIbKO pa0OT MO OMHMCAHHWIO OKKYJIbTYPHBIX BIUSHUN B
coBpeMeHHOU My3bike. Teopus [lapTpumka moctaTouHo WHTEpecHa W 00JagacT
HEMaJIBIM  3BPUCTHUYECKUM TMOTEHIMAJIOM, TMO3TOMY BIOJIHE €CTECTBEHHO
CIIPOCIIMPOBATh €€ Ha POCCUMCKUM Marepual. lloxkanyi, OIHOM W3 CaMbIX
U3BECTHBIX (DUTYp B poccuiickoM poke siBisieTcss bopuc I'peGeHmmKoB, ero poss,
KaK OJHOTO U3 OCHOBOIIOJIOKHUKOB JKaHpa, Heocropuma. OOIIMM MECTOM SIBJISIET-
Csl pacCMOTpEHHE TBOpUecTBa ['peOEeHIIMKOBA B KOHTEKCTE €ro JyXOBHOTO MOUCKA.
[IpencrasnsieTcsi, 4T0 UMEHHO ['peOeHIMKOB HamOoJiee MOJHO BIMCHIBAECTCS B
teoputo [lapTpumxa o0 OKKYJIbTYpHOM OpHKOJIepe, B €r0 TBOPUECTBE HAXOJAT
CHUHTE3 COBEPIIECHHO pa3Hbl€ U MOPOM B3aMMOMCKIIIOYAIOIIME UIEU U3 XPUCTHUAH-
CTBa, Oynau3Ma, MHIyu3Ma, Kab0abl, anxumMuu u T. . Ho npu Gosee riy0oxkom
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aHaJIM3€ €ro MY3bIKM BO3HUKAIOT 3aKOHOMEPHBIE BONPOCHL: MO0 KAaKUM MPHUHIIUIIAM
OH, KaK aBTOp, COYETAET BCE 3TU Pa3HOOOpa3HbIE YUEHUS U YTO C HAyYHOH TOUKU
3pEHUs] MOXET J1aTh HaM 3HaHHE O TOM, YTO B €r0 TBOPUECTBE Mbl BCTPEUAEM Ta-
KOH CJIOXKHBIH CIIaB PEIMTHO3HBIX U KyJIbTYPHbIX BIusHUN? [IpencraBnsercs, 4To
UMEHHO ciydaid ['peOeHIMKOBA JIOJKEH BBIABUTH IUIIOCBI U MHUHYCHl TEOpUU
OKKyJnbTypHOro Opukonepa K. Ilaptpumxka. AHamu3 ero TBOpuYecTBa
JEMOHCTPUPYET, UYTO CaM OKKYJbTYPHBI OpHKOJaX KaK XyJI0)KECTBEHHas
IIpaKTUKa MOKET OBITh PA3JMYHBIM, U B JULE ['peOCHIINKOBA MBI CTaJIKUBAEMCS
JUImb ¢ OAHOM w3 ero Qopm. B gokmane maHupyercs  A€TadbHO
IPOAHAIM3UPOBATh TBOpYECTBO bopuca I['peOEHINMKOB, BBIIBUB HamMOOJIbIIEE
YUCJIO OKKYJbTYPHBIX BIMSHUA B HEM, W OXapaKTEpH30BaTh TOT THII
OKKYJIBbTYPHOTO OpUKOJIaXka, KOTOPbIA OH UCIOJIb3YET.

NOSACHEYV Pavel

Dr., Associate Professor, Higher School of Economics, Saint Tikhon’s Orthodox Universi-
ty (Moscow). E-mail: pavel_nosachev@bk.ru

“I myself Sufi and I myself Yogi...”:
Boris Grebenshchikov as the occulture bricoleur

In his famous work «The Re-Enchantment of the West» Cristopher Partridge
proposed a theory which considering modern culture as a phenomenon formed un-
der the influence of ideas and images that arose in the realm of Western esoteri-
cism. The term “occulture” was proposed by Partridge to name a special dimension
of the popular culture after the 60s. According to Partridge, the extinction of inter-
est in Christianity did not lead to the rejection of religiosity, but gave birth to a
spiritual subculture that arose in the late XIX-early XX centuries in the circles of
esoteric societies. When the ideas of these communities became popular and began
to be used by mass culture, then the occulture emerged. A special place
in Partridge’sstudies takes music. Recently Partridge released several works fo-
cused on description of occulture influences in modern music. The theory of occul-
ture is quite interesting and has considerable heuristic potential, so it is natural to
project it on the Russian material. Perhaps one of the most famous figures in Rus-
sian rock is Boris Grebenshchikov his role as one of the founders of the genre is
undeniable. It seems that Grebenshchikov most fully fit in the framework of Par-
tridge’s theory of occulture bricoleur, in his music one may find a synthesis of dif-
ferent and sometimes conflicting ideas: Christianity, Buddhism, Hinduism, Kabba-
lah, Alchemy, etc. But a deeper analysis of his music leads to the questions: on
what principles author combines all these various doctrines and what from a scien-
tific point of view can give us the knowledge that in his work we find such a com-
plex mix of religious and cultural influences? It seems that the case of
Grebenshchikov should show the pros and cons of the theory of occul-
ture bricoleur.


https://e.mail.ru/compose/?mailto=mailto%3apavel_nosachev@bk.ru
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K Bonpocy o0 kaBka3ckoM BJIMAHUM HA GOPMHUPOBaHHE eBPONEHCKOH
muposoremsr Csaroro I'paans

MexKynbTypHasT KOMMYHUKalUs B JPEBHEM U
CPEIHEBEKOBOM MHpE CIOCOOCTBOBaja 0OMeHy Mu(o-
JIOTEMaMU U PENUTHO3HBIMU UAEAMH, CIEIbl KOTOPBIX
4acTo OOHApYKUBAIOTCS TAJIEKO OT apeaia X BO3HHK-
HOBEHHSI, B CAMBIX HEOKUJIAHHBIX MECTaX U MPUUY/JIHU-
BbIX (popmax. KaBkasckoe BiIMsSHME Ha €BPOIEHCKYIO
KYJbTYPY JABHO CTAJIO IPEAMETOM H3YYEHUS UCTOPHU-
KOB, JMHTBUCTOB M CIICLIUAUCTOB B HMHBIX O0OJIACTAX
3HaHUs. C HEKOTOPBIX MOP 3alaJHbIE U OTEYECTBEHHBIE
yUEHBbIE C MHTEPECOM OOCYXJAr0T KaBKa3CKHUE Iapail-
JIENH B JIETEHJAX O KopoJie Aptype u poiapsax Kpyrio-
ro Croa, cBsA3bIBas 0OIME€ MOMEHTHI C aKTUBHOM dKcraHcueil B 3anaanyto EBpo-
ny BbixoaneB u3 [IpenkaBkaszbsi — MPAHOSA3BIYHBIX CAPMATOB M ajlaH — B JIIOXY
ITO3/THEW aHTUYHOCTH U PAHHETO CPEIHEBEKOBBA. CylIECTBYET HEMAJIO CTOPOHHH-
KOB Yy THIIOTE3BI O TOM, YTO 3TH POACTBEHHBIE JIPYr APYry KAaBKA3CKUE HAPOMbI
OKa3aJM PelIarollee BIMSHAE Ha TEHE3UC EBPONIEHCKOTO priapcTBa. LlienTpansHas
mudosorema npenanuii o peinapsax Kpyrinoro Croma — Cearoit I'paanib — Takke
TECHO KOPPEJIUPYET C apXauyHbIMU MOTHBAMHU TpaauiimoHHOU Mudonoruu Cesep-
Horo KaBkasa, rige 10 cux Mop KUBYT MOTOMKH CapMaToB M ajiaH, COXpaHssd pe-
JUKTBI UX KyJIbTypHOro Hacnenus. Onucanue ['paans B peiapckom pomane XIII B.
«ITapuudanb» Bonbdpama dhon DmeHdaxa He UMEET SIBHBIX Napaijiesiei B aBTOX-
TOHHBIX €BPOIEUCKUX OOPSATOBBIX MPAKTUKAX, HO 3aTO HAXOAUT ceOe JIFOOOIIBIT-
HYIO aHAJIOTHIO B PEIUTHO3HO-aCTPOHOMUYECKUM CHMBOJIM3ME aJJAHCKUX «Yalley-
HBIX KaMHEI», KOTOpbIE YacTO BCTPEYAIOTCA B HamMOOJiee Ba)KHBIX CaKpaJbHBIX
neHtpax sroro Hapona Ha CeBepHom Kaskaze. KynbToBble U MuUdoOIOrHYecKue
IIPEACTABIICHUS aJlaH, HUKOTa HE UMEBIIMX CBOEH NMHUCHbMEHHOCTHU, HYXIAIOTCS B
TIIATEILHOM PEKOHCTPYKIMU. X CpaBHEHME C €BPOMEHUCKUM CPEIHEBEKOBBIM
AMOCOM CHOCOOHO BBISIBUTH paHEE HEM3BECTHBIE UCTOPUYECKUE UCTOKH — U, BO3-
MOYHO, OJTHA U3 BOXXHEHUIIUX — JJI KJIIOYEBBIX apXETUIOB 3allaHbIX 330TEpHUYE-
CKUX TPaJMIAMN.

NUTRIKHIN Roman
Dr., Associate Professor, North-Caucasus Federal University (Stavropol). E-mail: nut-
roman@yandex.ru

To a question of the Caucasian influence on formation
of the European mytheme of the Saint Grail



Cross-cultural communication in the ancient and medieval world promoted
exchange of mythemes and the religious ideas, which often are found far from an
area of their emergence, in the most unexpected places and unusual forms. The
Caucasian influence on the European culture became a subject of studying of histo-
rians, linguists and experts in other areas long ago. For quite some time the West-
ern and Russian scientists discuss the Caucasian parallels in the Legend of King
Arthur and the Knights of the Round Table, connecting the general moments with
active expansion to Western Europe of natives of Ciscaucasia — the Iranian-lingual
Sarmatians and Alans — during period of late Antiquity and the early Middle Ages.
There are many supporters at a hypothesis that these Caucasian people exerted de-
cisive impact on genesis of the European knights. The central mytheme of legends
about Knights of the Round Table — Saint Grail — also closely correlates with ar-
chaic motives of traditional mythology of the North Caucasus where still there live
descendants of Sarmatians and Alans, keeping relicts of their cultural heritage. The
description of Grail in the tale of chivalry of the 13th century Parsifal of Wolfram
von Eschenbach has no obvious parallels in autochthonic European ceremonial
practices, but finds the interesting analogy in religious and astronomical symbol-
ism of &quot;cup stones&quot; of Alans which often meet in the most important
sacral centers of these people in the North Caucasus. Cult and mythological ideas
of Alans, which never had the writing need careful reconstruction. Their compari-
son with the European medieval epos is capable to reveal earlier unknown histori-
cal sources — and, perhaps, one of the major — for key archetypes of the western
esoteric traditions.
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JIACKycCcHM 0 MPAaBOBOM CTaTyce 330TepUYEeCKUX MPAKTHK
B coBpemMeHHOoi#l Poccun

HecMoTpst Ha MHOTO0OOpasue TeM, K KOTOPbIM peryJsip-

HO 00pallaloTcsl OTEYECTBEHHBIE MCCIIEA0BATENN 330TEpHU3-

Ma, BOIIPOC O NPABOBOM CTaTyC€ 330TEPUUECKUX NPAKTHUK,

TEKCTOB M 330TEPUUYECKUX COOOIIECTB B COBpeMeHHOI Poc-

CUU JI0 IOCJIETHETO0 BPEMEHM MO MPEUMYIIECTBY OCTaBaJICs
3a MpeAeIaMi BHUMAaHUS UCCIIEA0BATEIIEH.

Mexay TeM IHCKYCCHH MO 3TOMY MOBOJY BELYTCS YK€

HE OJIHO JECSATWIIETHE, BPEMs OT BPEMEHU OKa3bIBasCh B

tientpe untepeca CMMU, 0coOEHHO KOrla OHH MEPEXOIAT U3 &

TEOPETUUECKON IIOCKOCTH B O0JIACTh 3aKOHOJATENbHBIX U CYNEOHBIX pPELICHUM.

OauH U3 MOCIeNHUX TPOMKHUX CIy4aeB Takoro poja mnpousomen B 2016 r., koraa

peAMETOM OOCYXKJIEHHsI CTaj MPUTOBOP «MArucTpy Maruu Byay» u3 Exarepun-

Oypra Autony CUMakoBy, KOTOPOTO CyJl OTHPABWJI Ha MPUHYAUTEILHOE IICUXUAT-




pudeckoe JiedeHue. [IpuumHON IS TMPUTOBOpPA TOCHYXKHJIO TPOBEICHUE UM
Marm4eckoro oOpsaa, B KOTOPOM HCIOJb30Bajlach XPUCTHAHCKAs PEIUTHO3HAs
aTpuOyTHKA.

[TpoGiiema, koTOpasi, Ha HaIl B3I, 3aCTY)KHBAaeT 0COOOTO0 BHHMAHUS B
CBSI3M C JAHHOHW TEMOW — MHUHHMAJIBHOE y4YacTHE DKCIIEPTOB, 3aHUMAIOIIMXCS
aKaJeMUYeCKUM W3YYCHHEM 330TepH3Ma, KaK Ha YPOBHE NMPHUHITHS KOHKPETHBIX
pemieHuii, Tak W Ha YypoBHe wux ocemieHus B CMU. Dto coszpaer
HEOJArOMPUSITHYIO CHUTYaIlMio, KOT/Aa PEIICHHWs] MPUHUMAIOTCS HAa OCHOBAaHUU
JUYHBIX MHCHUN, WICOJTOTHYCCKUX WM PEIIMTHO3HBIX YCTAHOBOK M TMOMYJISPHBIX
CTepeoTUTIoB. MIMEHHO TO3TOMY CETOAHS BUIUTCS HEOOXOJAMMBIM MPUBICYCHHUE K
OOCY)XJICHHIO ITHX BOIPOCOB CIEIHAIMCTOB, 3aHUMAIOIINXCS aKaJIeMHUYCCKIM
U3Yy4YEeHHUEM 330TepU3MaA.

Llenpto HacToOsIIETO JOKJIana SIBISETCS 0030p aKTyaldbHBIX TUCKYCCHH O
3aKOHOJIATEIPHOM PETYJIUPOBAHUU D30TEPUUYECKUX TMPAKTUK B COBPEMEHHOMU
Poccuu. B pamkax sToro o030pa B JIOKJIaJe pacCMAaTPUBAIOTCS YE€ThIPE OCHOBHBIX
Kpyra HJied, ONpeNemsIomUX 3aKOHOJATeIbHbIE PEUICHUsS B ITOW 00JACTH, UX
ocenienrie B CMU u, B nenom, oOmiecTBeHHOE MHEHHE. X MOXHO 0003HAYHTh
CIEIYIONUM 00pa3oM: <«B30TE€PU3M KaK TNPECTYIUICHUE», «I30TEPU3M Kak
OOJIE3Hb», <«B30TEPU3M KaK HEXKeNaTeIbHOE SBJICHHE» U «I30TEPU3M Kak
HOpMAJIbHOE SIBJICHHE». AHAIM3 JTUX YETHIPEX KPYroB HIEH M WX MPaBOBBIX
MPWIOKEHUH HaXOAUTCS B (POKyCE JTOKIIAa.

PANIN Stanislav
Dr., Associate Professor, D. Mendeleyev University of Chemical Technology of Russia
(Moscow). E-mail: stanislav_panin@gmx.com

Discussions on the legal status of esoteric practices
in contemporary Russia

Despite of the wide gamut of topics that Russian scholars of esotericism regu-
larly address in their works, one theme still seems neglected. This theme is the le-
gal and, wider, social status of esoteric practices, texts, and esoteric communities
in contemporary Russia.

Discussions in this sphere are in place since at least the 1990s, and from time
to time they even catch a wide attention of the media, especially when they move
from the theoretical to practical dimension. One of the last prominent cases of this
kind took place in 2016, when a “magister of Voodoo magic” Anton Simakov from
Ekaterinburg was inculpated for “offence of religious feelings” of Orthodox Chris-
tians because he used Christian religious symbols in his rituals. As a result, Sima-
kov was sentenced to a compulsory treatment in a mental asylum.

What makes the problem especially important for discussion during an aca-
demic event is the fact that most of previous discussions of these topics took place
in almost complete absence of the voices from the academia, particularly, the voic-
es of scholars of esotericism. This, in turn, leads to a very troublesome situation
when personal opinions, ideological or religious presuppositions, and popular ste-



reotypes define decisions in this sphere. That is why nowadays it seems important
to invite scholars of esotericism to public discussion of this ilk of social issues.

The goal of this lecture is to provide an overview of recent discussions related
to legal regulation of esotericism in Russia. For the purpose of the overview, the
author describes four classes of ideas that determine discussions about social status
of esotericism in contemporary Russia: “esotericism as a crime,” “esotericism as a
disease,” “esotericism as an unwanted phenomenon,” and “esotericism as a normal
phenomenon.” The analysis of these four approaches constitutes the content of the
lecture.
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Hora u TanTpa B TBOpuecTBe MBana Edpemona

Mora u TaHTpa 3aHUMAIOT Ba)XHOE MECTO B TBOPYECTBE
COBeTCKOTO nucartensi-ganracta u o6uonora Msana Edppemona
(1908-1972). OTn MHIUICKUE TPAJTUIIUU YIIOMHHAIOTCS B Ta-
KHX €ro Ipou3BeAcHUsMX, Kak «TampanunTa u TumioTTamay
(1954), «Jle3Bue 6putBb» (1963), «Tauc Adunckas» (1973)
u psage apyrux. Ilucarenb 3a04HO (10 KHUTAM U paccKa3am)
xopowo 3Han Muauro, a ero ypoBeHb O3HAHUN WOTU U TaH-
TpBI OBUT JOCTATOYHO BBICOK JUIsl Hecrenuanucta. MHTepec k
fiore BeposiTHO, ObuT Yy EdpeMoBa 00ycioBiIeH MHTEPECOM K
TICUXOJIOTUU U BO3MOKHOCTSIM YE€JIOBEUECKOTO Pa3BUTHS, a K
TaHTpPe — 0COOCHHOCTSAMM JIMYHOH GHOrpadyy M 4yBCTBOM IpeKpacHoro. Mora B
[[EeJIOM TOHMMAETCA MUcaTeNieM KaK yYHHKajdbHas Tpaaulius (PU3MUECKOro COBEp-
IICHCTBOBAHUS, a TAHTPA — KakK TpaHchopMaliusi CTpacTell B CO3UAATEILHOM KITIO-
ye. [Ipu 3TOM nucaresnb KPUTUKYET MOTYy 3a COLMAIbHYIO NMTaCCUBHOCTb, UHIUBUTY-
aJn3M, CBSI3b C PEJINTHUEH; TaHTpa KpUTHKE HEe mojaBepraercs. Cpeau npoyero, ero
KpUTHKA MOTU JIGKUT B pyClie ujeaja MOCTPOCHUS KOMMYHHCTHYECKOIro oOIie-
CTBA.

PAKHOMOV Sergey
Dr., Associate Professor, Saint Petersburg State University.
E-mail: sarpa68@mail.ru

Yoga and Tantra in Ivan Efremov’s writings
Yoga and Tantra have an important place in the works of Soviet science fic-
tion writer and biologist lvan Efremov (1908-1972). These Indian traditions are
mentioned in such works as “Tamralipta and Tillottama” (1954), “The Razor’s
Edge” (1963), “Tais Athenian” (1973) and several others. The writer knew India
well (in truth, through books and stories), and his indological background shows



a high level for the non-specialist. Probably, his interest in Yoga was due to his
interest in psychology and possibilities of human development, and to Tantra was
to the peculiarities of his personal biography and sense of beauty. Yoga as a
whole is understood by the writer as a unique tradition of physical improvement,
and Tantra as a transformation of passions in a creative way. At the same time,
the writer criticizes yoga for social passivity, individualism, connection with reli-
gion; Tantra is not criticized almost. Among other things, his criticism of Yoga
lies in the context of the ideal of creation a communist society.
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CnupurtyanusM B KOHTEKCTe CeKyJIsipu3anuu KyJabTypbl Poccnn
BTOpOH nmosoBMHbI XIX B.
Crnuputyanu3M Kak —crnernuduueckuii  GpeHoMeH
KYJbTYphl PAacCMAaTPUBAIOT KaK OJWH W3 CIOCOOOB IIpe-
0JI0JICHUSI KpU3HUCa BEPHI B TPATUILIMOHHBIE PEJIUTUU B CE-
penune XIX cromerus. Takou B3IJIsi COOTBETCTBYET Ma-
paZurMe CeKyJisipu3allid B IIMPOKOM CMBICIE, YTBEP-
YKIAIOIICH, YTO MBIIUICHHE MPEACTABUTENICH 3amajgHoro
00111eCTBa MOCTENEHHO OTXOAUT OT TPAAUIIMOHHBIX BEPO-
BaHUN U CTaHOBUTCA OoJiee WHIAWMBUIYATUCTUYHBIM. B
HACTOSIIEM JIOKJIaJC, OCHOBBIBASICH HA HM3BECTHBIX HaM
MaTepualiax Mo UCTOPUU OTEUECTBEHHOTO CIUPUTyaIM3Ma, Mbl pACCMOTPUM apry-
MEHTBI «32» U «IPOTUB» TPAKTOBKU CIUPUTYATIU3Ma KaK PEJIUTUU, BOSHUKAIOIIEH
B MPOLIECCE CEKYJISIpU3aIiy 3anagaHon KyabTypbl. OCHOBHOM aKIIEHT OYyJET clieflaH
Ha aHajau3e CHenu(pUISCKOro IOJOKCHHS CIMPHUTyaln3Ma B KOHTEKCTE KOH-
(GIUKTHOTO BUACHUS OTHOIICHUN «HAYKH» U «PEITUTHUN» KaK JBYX CPEJCTB CTaOH-
JIN3AIMH COLMAJIbHBIX OTHOIICHUN U JISTUTUMAILIMU TIOJIMTUYECKOM BracTu. B 10-
KJIaJie TPEAIoaraeTcsl pacKpbiTh POJb CHUPUTyadu3Ma — KakK MapruHaJbHOMN
MPaKTUKH — B KOHTEKCTE JHUCKYpPCHUBHOH OOpPHOBI MEXIy KOHCEPBATHBHO-
PEIUTHO3HBIM HCTEOJUIIMEHTOM M MATEPHAIMCTHYCCKUM «PEBOJIOIMOHHBIM)
ectecTtBo3HaHueM 1850-1860 rr.

RAZDYAKONOV Vladislav
PhD, Associate Professor, Center for Religious Studies (RSUH); senior researcher, Re-
search Laboratory for Public Communications Analysis, School of Public Policy (RANEPA),
Moscow. E-mail: razdyakonov.vladislav@gmail.com



Spiritualism and Secularization of Russian Culture
in the second half of the 19*" century

For many decades scholars used to count spiritualism as a specific religion,
which gained its prominence due to the “crisis of faith” in the middle of the XIX
century. Such an approach suits well with secularization paradigm, which assumes,
that western society gradually abandons traditional beliefs and becomes more indi-
vidualistic. The paper discusses arguments for and against this approach and takes
under scrutiny new materials of spiritualistic Russian legacy. The paper focuses on
the specific place of spiritualism in the context of «conflict thesis» in science-
religion discourse, which considers science and religion as two different means of
social stabilization and political legitimacy. The paper considers spiritualism as a
marginal religious practice in discoursive struggle between orthodox-religious es-

tablishment and materialistic “revolutionary” science of the 1850-1860s.
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«beccMepTHBIE KAIUIH YPe3beCTeCTBEHHOH HAYKN»: AJIXUMHUSA B PYCCKOii
Jureparype Bropoii mososunnl XVIII B.

B nokiane paccmarpuBaroTcs o0pa3bl IXUMUU U aIXUMU-
KOB B pycckoit iutepatype Bropou mosoBunbl XVIII B., rmaBHbIM
o0pasoM, IpaMaTypruu U MmyOJHUIIMCTHKE. B KauecTBe mpumepoB
, npusnekaroTcs npousBenaeHus A. M. Knymuna (1763—1804), ©.
\ A. DOmuna (1735-1770), . A. KpsuioBa (1769—1844), nbecsl
umnepatpuiibl Exatepunst 1l (1729-1796) u ap. Catupudeckue
o0pa3sl «0ecnoyie3HON HayKn» U €€ HeyJawIMBBIX MOCIea0BaTe-
JIei, CO3/IaHHbIE STUMH aBTOPAMHU, B MOJTHON Mepe WILTIOCTPUPY-
IOT OTHOIICHHWE, CJOXKHUBIIEeCs B OOIIECTBE TOTO BpPEMEHHU.
[IpennpuHsaTa MOMBITKA OOBICHEHUS TaKOW CHEIU(UKHN pereniuu (eHoMeHa ajl-
xumuu B Poccuu XVIII B.

RODICHENKOQV Yuri
PhD (Philosophy), Associate Professor, Vyazma Branch of K. G. Razumovski Moscow
State University of Technologies and Management (Smolensk Region).
E-mail: ra3lr@yandex.ru

“Immortal drops of supernatural science”:
alchemy in Russian literature of the late 18" century
The work deals with the images of alchemy and alchemists in the Russian lit-
erature of the late 18™ century, mainly dramaturgy and journalism. The examples
are the works of A. I. Klushin (1763-1804), F. A. Emin (1735-1770), I. A. Krylov



(1769-1844), plays by Empress Catherine Il (1729-1796), and others. The satirical
images of the "useless science™ and its unsuccessful followers, created by these au-
thors, fully illustrate the attitude that had developed in the society of that time. An
attempt is made to explain this specific reception of the phenomenon of alchemy in
Russia in the eighteenth century.
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MucTHKO0-330TepHYECKOe H3MePeHne
CJIABAHCKOTI0 Heosi3bluecTBa B Poccun

OcHOBHBIE COO0IIIECTBA HEOSI3BIYHUKOB, IPAKTUKYIOIIUX POTHOBEPHUE — «30H-
TUYHOE» Ha3BaHME JJI PA3HbIX HAIPABIICHHI CIaBIHCKOrO Heosi3bluecTBa B Poc-
CUU — CIIOKWJIMCh U CTaJIM 3aMETHBI B MyOJUYHOM PEIUTHO3HOM MPOCTPAHCTBE B
1990-e rr. OgHako UAEOIOTHS, UCTIOBEIyeMasi KPYITHBIMA POCCUUCKUMH HEOS3bI-
YEeCKUMU OOBEIUHEHUSIMH, CTapIle CYIIECTBYIOIIUX CErOJHs OpraHM3allui: Tak,
B3IJISI/IBI OJTHOTO M3 HAau0oJiee BIUATEIbHBIX UJI€OJI0TOB, MPUHUMABIINX Y4aCTHE B
(bopmupoBaHUU pycckoro pogHoBepus, Anekces: JloopoBoibsckoro (loOpocnasa),
cnoxunuck B 1970-e rr. B 1960-x—1970-x rr. B CoBetckom Coro3e mosiBUIIACH
«BenecoBa kHura» (4bs myOnukauus BrepBble Obuta ocyuiectBieHa B CHIA c
1953 mo 1959 r.), okazaBiias 3HaYUTEIHLHOE BIMSHUE HA CTAHOBJICHHE MUDOIOTUI
CJIIaBAHCKOI'O HEOSI3bI4ecTBA. POJICTBEHHBIE HIEOJIO-
TMYECKUE M CXOXKHUE CTPYKTYPHO C POJHOBEPUEM
IBIOKEHUS cymiecTBoBaiu B [Ipubantuke u [lomsie B
1920-e u 1930-¢ rr., a UICTOPUIO 3aPOKIACHHS UX IICH-
TPaJbHBIX HAEH MOXHO MPOCIEOUTH OO0 MpPOU3BEIE-
HUW pOMaHTHUKOB 1830-X.

B uenom, HeosspuecTBO B Poccuum mpencraiis-
eT co00il BapMaHT CBOET0 POJa «KOHTPKYJIbTYPHON
penuruo3Hoctu. Bmecrte ¢ Tem, poaHOBEpUE — 3TO
4acTh 0O0IIeeBpOIecKoro (heHOMEeHa HEOS3bIYEeCTBA,
Ha 33apO’KJIEHUE U Pa3BUTHE KOTOPOTO MOBJHUSIN KaK
MCTOPUYECKHE YCIIOBUS, B KOTOPHIX OHO (hOPMHUPOBAIIOCH, TaK U OOIIUI peTuruo3-
HbIA KOHTEKCT EBponbl XX B., BAXKHOE€ MECTO B KOTOPOM 3aHUMAJIA 330TEPUUECKHUE
yueHus. U XoTs cnaBSHCKOE HEOsI3bIUE€CTBO KaK SIBJICHHE M HELIeJIEeCO00pa3HO MpH-
YUCTIATh K HUM, €My MPUCYIIN HEKOTOPHIE 3JIEMEHThI 330TEPUUECKUX UAEH, OKa-
3aBIIMX BIMSHUE HA MUPOBO33pEHHUE €ro uaeonoroB. Kpome Toro, poacTeo ¢ 330-
TEPUIECKUMHU OOHAPYKUBACT Psifl MPAKTHUK, MPUMEHSIEMBIX PYCCKUMH HEOS3bIYHH-
KaMU pa3JIMYHbIX TEUCHUI: B OCHOBHOM 3TO KacaeTcs BOIPOCOB MOJTOTOBKHU XKpe-
LIOB JUTSI OOIIIHH.




SKRYLNIKOQOV Pavel
Independent researcher (Kolomna). E-mail: withwings@mail.ru

Mystical and esoteric background of Slavic Neopaganism in Russia

The main communities of Slavic neopagans practicing Rodnoverie — an um-
brella term for different branches of Slavic neopaganism in Russia — were devel-
oped and became visible in public religious space in the 1990s. However, the
ideology shared by large Russian neopagan associations is older than them: for
example, the views of one of the most influential ideologists that shaped the
Rodnoverie, Alexei Dobrovolsky (Dobroslav), were formed in the 1970s. In the
1960s and 1970s the «Book of Veles» become known in the Soviet Union
(publication of which was first carried out in the United States from 1953 to 1959),
which had a significant influence on the development of the mythology of the
Slavic neopaganism. Ideologically related and structurally similar with the
Rodnoverie movements existed in the Baltic states and Poland in the 1920s and
1930s, and the history of the origin of their central ideas can be traced back to the
works of romantics of the 1830s.

In general, neopaganism in Russia is a variant of «countercultural» religiosity.
At the same time, Rodnoverie is a part of the European phenomenon of
neopaganism, the birth and development of which was influenced both by the
historical conditions in which it was formed and the general religious context of
Europe of the XX century, in which the esoteric teachings occupied an important
place. And, although it is inappropriate to describe the Slavic neopaganism as one
of them, it has some elements of esoteric ideas that have influenced the ideology of
its founders. In addition, a number of practices used by Russian neo-pagans of
different branches carry the relations with the esoteric ones: mostly it applies to the
methods of teaching of priests for different communities.
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«CoBeTcknii 330Tepru3M» KaK KOHTPKYJIbTYPHOE
sIBJICHHE .

B noknane paccmarpuBaeTcss (EHOMEH «COBETCKOro  § v
730TepH3May Kak KOHTPKYIBTYPHOTO SBJICHHA HAa MpUMepe | - = ¥
«FOXHMHCKOTO Kpy»Ka», KaK OJHOTO M3 CaMbIX APKUX Mpen- |
CTaBHUTEJIEN I30TEPUUECKUX KPYKKOB Ha Tepputopun CCCP. ' .
D30TepUKa — JICUTMOTHUB B JEATEILHOCTH 4JE€HOB «IOxuH- o* >

CKOTO KPY’KKa», OHa MPeBpaTuiIach B TO, YTO 00ECIEYNBAIIO ‘ : .
X KyJIbTypHBIE MOTPEOHOCTH, WX KOHTPKYJIHTYPHOCTH CO- .



BETCKOMY OOLIECTBY, B KOTOPOM CJIOXHJIMCh CBOM HOPMBI MOPaJIy, ITpaBuja MoBe-
JICHUs1, CTWJIb UCKYCCTBa U T.1. B JaHHOM KpyXkKe coOpaiuch JH0Au, KOTOpPbIE UC-
KaJI1 MTHOW KYJIBbTYPBI, HHOTO MUPOBO33PEHHUSI, IIUTAPHOCTH 10 OTHOIIECHHIO K CO-
LUYyMY, B KOTOPOM OHH cyliecTBoBasid. KoHcTaTupyeTcs: OUNOIsIpHOE MHEHUE TI0
OTHOIIEHUIO K «HOKUHCKOMY KPYXKYy», T.K. OH OBII U OCTaeTcs TeMON Kak MHU)O-
TBOPYECTBA, TAK U OTKPOBEHHOM JDKU. PaccmaTpuBaeTCst NOHATHE KOHTPKYJIBTYPHI,
00OCHOBBIBETCSI HEOOXOUMOCTh paccMOTpeHUs! «HOKUHCKOTO KPY»KKa» UMEHHO C
JAHHOM MO3HLMH. APryYMEHTUPYETCS] KOHTPKYJIBTYPHOCTh Kpy»KKka MamiieeBa, uc-
xonsa u3 ouorpadum u maeruit 0. B. Mamneena, [[. JI. beikoBa, A. I'. Jlyruna, I'.
Jx. Jxemans n M. U. lyauackoro. AHAIM3UPYETCS TBOPYECTBO U AEATEIBHOCTD
YICHOB JTAHHOTO KPY>KKa, OCOOEHHO, TBOpYeCTBO MamuiieeBa, KOTOPBIA HE ObLI
IIPOTHUB COBETCKOM BJIACTH, & CKOpee ObUT MPOTHUB INIABEHCTBYIOLIETO HAIIPABICHUS
B COBETCKOW JMUTEpAType, T.€. COLMMANUCTHYECKOro peanusma. [Ipoussenenus lO.
B. MamiieeBa MO’KHO OTHECTH K METa(pU3MUECKOMY peaiu3My, YTO TAKKE KOHTP-
KyJIbTYpHO. 'OBOPUTCSI O TOM, YTO 330T€pUKa BIOJIHE MOIJIa OOCITYKUBaTh KYJIb-
TypHBIE OTPEOHOCTH JIIOJEH, BXOJMBIIMX B KpYX’OK MamieeBa, T.K. 10O3BOJIsUIA
npuoOIIAaThCA K JYXOBHBIM IPaKTHKaM, YyBCTBOBATH CBOIO AJIUTAPHOCThH MO OT-
HOILEHUIO K OOJIBIIMHCTBY U OBITh KOHTPKYJIBTYPHBIM COOOIIECTBOM.

SPIRIN Tikhon
Student, VVolgograd State Socio-Pedagogical University. E-mail: spirin.tikhon@gmail.com

«Soviet esotericism» as a countercultural phenomenon

The report examines the phenomenon of the «Soviet esotericism» as a coun-
tercultural phenomenon in the example of the «Yuzhinskiy kruzhok», as one of the
most prominent representatives of the esoteric communities in the territory of the
USSR. Esotericism is the leitmotif in the activities of the members of the
«Yuzhinskiy kruzhok», it turned into what provided their cultural needs, their
counterculture to the Soviet society. In this community people gathered who were
looking for a different culture, other world outlook, elitism in relation to Soviet
society. A bipolar opinion is established with respect to the «Yuzhinskiy kruzhoky,
since he was and remains the theme of both myth-making and outright lies. The
concept of a counterculture is considered, the problem of considering the
«Yuzhinskiy kruzhok» from this position is justified. The report is based on the
biography and opinions of Yuri Mamleev, Dmitry Bykov, Alexander Dugin,
Heydar Dzhemal and Igor Dudinsky. The work and activities of the members of
this community are analyzed, especially the literary heritage of Yuri Mamleev.
Works of Mamleev can be attributed to metaphysical realism, which is also coun-
tercultural. The esotericism can fully serve the cultural needs of people who were
part of the «Mamleevskiy kruzhok», because it allowed them to feel their elitism in
relation to society.
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Oﬁpa3 HCOI/IHI[yI/ICTCKOFO rypy B COBPEMEHHOM POCCHIICKOI KYJIbTYpe

- —_— B nocnegnue npecsatuiietuss Bce OOJbIIe
JIOJIE CTAaHOBUTCS MOCJIEIOBATEIIAMU YUYECHUI
COBPEMEHHBIX WHIUWCKUE 2)ypy, WU Heo2yp)y.
[TocKOJIBKY COBPEMEHHBIE WHIIUWCKUAE YYUTEISA
MYJIPOCTH 3aHUMAIOT B OOJILITUHCTBE CBOEM aK-
TUBHYI0 MUCCHOHEPCKYIO TO3MIIUIO, UX YUYCHHS
OBICTPO TPHUOOPETAIOT MOMYJSIPHOCTh CPEAH
JIOJIeH, UIYIIUX aJIbTEPHATUBY TPaJAUIIMOHHBIM
BEpOBaHUSM W B3rsaaMm. HeOosbiias rpynmna
YYEHUKOB JyXOBHOTO HACTaBHUKA CO BpEMEHEM
paszpacTaeTcs, BOBJIEKas Bce OOJIbIIEEe YUCIO MOCae0BaTeNIe U CTAaHOBSICh HACTO-
AIIAM PEIUTHO3HBIM JBH>KEHHMEM. HeKoTopbie HanpaBlICHUS! UHAMMCKONW MBICIH
(Hanpumep, iora) AaBHO, MOXHO CKa3aTh, BOLUIM B MOJY, MPETEPIIEB HEMaJIble
M3MEHEHHUS U CTaB HEOTHhEMIJIEMOU YaCThIO )KU3HH MHOTHX JIFOJIEH, B TOM YHUCJIE U B
Poccuun. OcoOyto posib B MOMyJsipU3allid YYEHUN UTPaeT TyXOBHBIN HACTABHUK.
OO0pa3 COBpPEMEHHOIO T'ypy — 3TO COBOKYITHOCTh XapaKTEPHBIX 4YEPT, OCOOECHHO-
CTE! y4eHUH, METOA0B, KOTOPHIE OTJIMYAIOT €r0 OT IypY «TPAJULIMOHHOTOY.

VYyeHust Ho8bIX UHOULICKUX 2YpY — COBPEMEHHBIC YUEHUS, HaYaBIIINE CKJIAbI-
Bathcsl B Muaum ¢ konna XIX B., korma cpenu HaceneHuss MHIUU NpouCXoaui
pPOCT HAIMOHAIBHOTO camMOco3HaHus. llosiBIeHNE «HOBBIX» YUYUTENIEH U UX y4e-
HUM, IO MHEHHUIO MHOTUX COBPEMEHHBIX WHJI0JIOTOB, HEPACTOPKUMO CBSI3aHO C SIB-
nenueM Heounoyusma. C. B. [1laxoMOB BBIIEISET «apceHal CPEACTB U B3TJISIO0BY,
KOTOPBIE€ UCIIOIB30BAIA B CBOEH JEATEIIBHOCTH HEOUHYUCThI: aKTUBHYIO MUCCHO-
HEPCKYIO IEATeTbHOCTh B IPYTUX CTpaHax, (PUIAHTPOIIMIO, MOBBIIEHUE BHUMAHUS
K COITMATIbHOM, IKOHOMHYECKON M TOJMTUYECKOU cdepe, YeTKHe OpraHu3aIlioH-
Hele (opmbl. MccnemoBarenn OoTMEHarOT TakKe MOHOTEHCTHUYECKHE TEHJCHIUH,
npeo0iaanie «BHYTPEHHUX» METOJIOB JYXOBHOW MPaKTHKU (MOJIMTBA, MEIUTA-
IIMs1) HaJl «BHEIIHUMI» (SKEPTBOMPHUHOIIECHUE, MaJIOMHUYECTBO), CTPEMIICHUE CO-
€IMHUTH BEPY U 3HAHUE, PAa3rOBOP C 3aMaJHOM ayJIUTOPUEN Ha ITIOHITHOM €U S3BbIKE
u 1p. He Bce U3 mepeyncieHHoro o0si3aTenbHO ISl KaKI0r0 HOBOTO MHJIUKWCKOTO
rypy, HO, cCOOpaB BOECIMHO XapaKTEPHBIC UEPThI, MOKHO COCTABUTH NMPUMEPHBIN
00pa3 COBPEMEHHOTO YYMTENS MYIPOCTH, CBOCOOpPA3HBIN CIOBECHBIM MOPTPET C
Pa3MBITBIMH KOHTYpPaMH.

UIMINA Yulia
Postgraduate student, Liberal Arts University (Ekaterinburg).
E-mail: yulia.uimina@yandex.ru

Neohindu guru’s image in modern Russian culture



In the last decades, more and more people become the followers of the mod-
ern Indian gurus or Neo-gurus. As the modern teachers of wisdom are at most
active missioners, their teachings are becoming very popular among people, who
are in search of alternative views and belief to the traditional positions. A small
group of followers of the spiritual teacher grows, involves more people and at last
becomes the real religious movement. Some of the Indian thought orientations
(yoga, for instance) are, as we can say, into fashion for long ago and have already
become an innermost part of lots of people’s lifestyle, as well as Russians. The
special role in the popularization of the teachings is spiritual guru’ role. The
contemporary guru’s image is the set of the characteristic features, teaching
peculiarities, some methods that differ him from the “traditional” guru.

New Indian guru’s teachings are the contemporary teachings. They began to
fold in India from the end of XIX century, when there was a growth of national
self-consciousness among Indian people. The appearance of new Indian gurus and
their teachings, as many of contemporary indologists say, is connected with
Neohinduism phenomenon. S. Pakhomov underlines the “means and views
armory” that are used by Neohinduists: active missionary activity in the other
countries, philanthropy, high attention to the social, economic and political
spheres, accurate organizational forms. The researchers also note the monotheistic
tendency, the predominance of "internal” methods of spiritual practice (prayers,
meditation) over the "external” ones (sacrifice, pilgrimage), a desire to combine
faith and knowledge, as well as a conversation with the Western audience in
understandable language. Not all of the enumerated above is mandatory for every
new Indian guru, but by bringing together some characteristics, it is possible to
make an approximate image of the modern teacher of wisdom, some kind of verbal
portrait with blurred contours.
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Kann. uckycecrBoBenenus, nouent. ['ocyapcTBEHHbBINH YHUBEPCUTET YIIPABIEHHUS
(Mocksa). E-mail: Elena.Shahmatova@gmail.com

J30TepuvecKUe NTUILI B JUTepaTtype U HcKyccTBe CepeOpsiHOTO Beka
Py6exk XI1X-XX BB. OblI AMOXO0# pacliBeTa MUCTHU-
nM3Ma u a3orepusma. B uckycctBe CepeOpsiHOro Beka
00JIbIIIOE 3HAYCHUE MPUOOPETAET I30TEPU3M CIIABSIHCKOU
MUQOJIOTHH, B KOTOPOM 0coOast poJib MPUHAIJIEIKHUT TITH-
naM B Havasie TBopeHus. Cepas yTouka cIiacaeT 3eMIIIO,
YTOHYBIIIYIO B BOJIaX MHUPOBOTO OK€aHa, MOTOM OHa OT-
KJIQJBIBACT ABa fiflla: 3010T0€ U kene3Hoe (SBb u Hasb).
N3 3omotoro sitna npoucxoast Iltunma Mareps Caa,
Open, Ankonoct, Ctpatum, ['amaroH, cokosibl @UHUCT U
Papor. U3 xenesnoro siinia — yepHsii Bopon, Jlebenp,
['pudon, Moron u cinagkoronocas nrura CupuH, 3aMa-
~ 4o~




HUBAIOIIAasi CBOUM TIeHHWEM B 1apcTBO MEPTBBIX. OOpa3bl (haHTACTUYSCKUX IITHII,
MPUHAJIEKABIIUX HE TOJIBKO JIPEBHECIABIHCKON, HO U BEIMYECKOM, ETUIIETCKOM,
aHTUYHOU TpaauIuu, B s1ioxy CepeOpsHOTO BeKa IMpeacTaliy Ha nojotHax B. Bac-
HenoBa, M. bunubuna, M. BpyOens, B nepessinnoil ckyiasntype C.KoHneHnkoBa, B
ctuxax u npose A. binoka, H. Kimroea, A. Pemusora, U. bynuna, punocodckom
sacce Anapes benoro, B my3seike 1. CtpaBuHckoro, nekopanusx H. I'oHuapoBoii,
A. Tl'onouHa, JI. bakcra, B Xopeorpadguueckux meaeBpax M. @okuna u A. Iag-
JOBOM. BbulM Na’ke M3MaTeNbCcTBa, HA3BaHHbIE B 4eCcTh MUpuueckux nruil; «Cu-
pun», «AnkoHoct» u «XKap-ntuia». [IoBOpoT 0OIIECTBEHHOTO CO3HAHUS B KPUTH-
YECKHE MEPUOAbl K UPPALUOHAIBHBIM, PEJIUTMO3HBIM HadajlaM OTPAXKAET IMOACO-
3HATEIBHOE IICUXOJOTHYECKOE BJIICYCHUE YEJIOBEUECTBA K HMHOMY JKM3HEHHOMY
yKJIaay, UHBIM OOIECTBEHHBIM OTHOIICHUSM. ApXandeCcKUe apXeTUIIbI CO3HAHUS B
KpU3HUCHBIE 31I0XH, KakuM Obul CepeOpsiHbIi BEK, MPOSBISAIOTCS ¢ MaKCUMaIbHOU
VHTEHCUBHOCTBIO. BO3pOXKJIeHHEe apxXxaukh B 3Ty 3M0XY OTPa3WiIO AaKTUBHOE
HENPUATHUE XYI0XKECTBEHHOU JIMTOM CBOETO UCTOPUYECKOTO BPEMEHHM, KEIAHUE
BBIUTH BO BHEBPEMEHHBIC NpPENETbl U OOPECTH COCTOSHUE MEePBOHAYAIBHOU Tap-
MOHHH.

SHAKHMATOVA Elena
Dr., Associate professor, State University of Management (Moscow).
E-mail: Elena.Shahmatova@gmail.com

Esoteric birds in the literature and art of the Silver Age

The boundary of the X1X-XX cent. was the era of the heyday of mysticism
and esotericism. In the art of the Silver Age great importance is acquired by the es-
otericism of Slavic mythology, in which a special role belongs to the birds at the
beginning of the creation. The gray duck rescues the earth, which has sunk in the
waters of the world ocean, then she lays two eggs: gold and iron (Yav and Nav).
From the golden egg there are the Bird Mother Sva, Eagle, Alkonost, Stratim, Ga-
mayun, Finist and Rarog Falcons. From the iron egg - black Crow, Swan, Griffin,
Mogul and sweet-eared bird Sirin, enticing his singing in the realm of the dead.
Images of fantastic birds that belong not only to Old Slavic, but also Vedic, Egyp-
tian, ancient traditions, appeared in the epoch of the Silver Age on the canvases of
V.Vasnetsov, |.Bilibin, M.Vrubel, in wood sculpture S.Konenkov, in verses and
prose A. Blok, N. Klyuyev, A. Remizov, I. Bunin, Andrei Bely's philosophical es-
say, l.Stravinsky's music, N. Goncharova, A. Golovin, L. Bakst scenery, M.Fokin
and A.Pavlova choreographic masterpieces. There were even publishers named af-
ter the mythical birds: Sirin, Alkonost, and Firebird. The turn of public conscious-
ness in critical periods towards irrational, religious principles reflects the subcon-
scious psychological attraction of mankind to a different way of life, to other social
relations. Archaic archetypes of consciousness in crisis epochs, such as the Silver
Age, manifest themselves with maximum intensity. The revival of the archaic in
this era reflected the active rejection by the artistic elite of its historical time, the
desire to enter the timeless limits and to find the state of the original harmony.
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DKcrnepT-uccienoBareib, MexXIyHapOoAHbIH HHCTUTYT AU depeHnnanbHOM MCUX0IOTHI
(Mockga). E-mail: alexey.shindin@gmail.com

1) llcuxonornyeckue ypoBHU Pa3BUTHS JIMYHO-
CTH YYACTHMKOB M YPOBHH PA3BUTHS Bepbl B MU-
CTHKO-330TePUYECKUX OPraHU3aANMAX

B ncuxonoruu CymecTByeT MHOECTBO IHIKAJ
YPOBHEW pa3BUTHUS KaK OTIEIbHBIX KOMIIOHEHT IICUXU-
YECKOI'0, TAK U JUYHOCTU-ITO B LIEJIOM. Y POBHU OCBau-
BalOTCSl YEJIOBEKOM B XOJ€ B3POCIEHUS, BOJIOLHMH U
HAKOIUIEHUS OIIbITa OT IIPOCTOrO K CIOXKHBIM. OTHOIIIE-
HUE JIIOACH K MHUCTHKO-PEJIMTHO3HBIM TEMaM MOKET
ObITh OIICHEHA C MOMOUIbIO YPOBHEW pa3BUTHUS BEPBHI.
CyTb KOTOpOI HE B OLIEHKE COJEP>KAHMS CAMUX BEPOBAaHUM, & B KAYECTBEHHOM OT-
HOIIIEHUH K HUM. Takylo IIKamxy M3 MIECTH YpOBHEH B KOHLE XX B. MpeICTaBHII
JIx. @aynep, KOTOpsIN onupaincs Ha Teopuu yposHel XK. [Inaxke u 3. IpuKccoHa.

B xoxe noknaga OyayT pacCMOTPEHBI MPOSBICHHS JIFOAEH pa3IMYHBIX YPOB-
HEM pa3BUTHSI BEPHI U 3T0, UX B3aUMOJICUCTBUS C MUCTUKO-PEIUTMO3HBIMU TEMaMU
Y OpraHu3alysIMH IIUPOKOro CIEeKTpa ypoBHEW. M moka3zaHbl BapUaHThl pa3BUTHUSA
ITUX OTHOILLICHHM.

2) [cuxoaornvyecKue TUNDI JIMYHOCTH JINIEPOB MUCTHKO-I30TePHIECKUX
OpPra”Hu3anui 4yepe3 MPU3MY OTHOLUEHHH K KATeropusM «BpPeMEeHHM» M «BeY-
HOCTH»

B npocTtpaHcTBE MUCTHKO-330TEPUYECKUX YUCHUN HA OJWH U3 MEPBBIX ILUIA-
HOB BBIXOJST HUJIEUM O BEYHOM, HEU3MEHHOM, U3HAYAIIBHOM, BEJIMKOW LEIU U T. I.
NMeHHO 3a 3TMM 4acTO NMPUXOIAT JIOAM B MOUCKax 4dero-to. Camum KaTeropuu
«BEYHOCTBbY», «BPEMS» W JIp. CHJIBHO PA3JIMYAIOTCA W HAJCISAIOTCS 3HAYUMBIMU
CyOBEKTUBHBIMU CMBICIIAMU B BOCIPHUSTUU JIIOACH, U 3TU CMBICIIBI U3MEHSIIOTCS B
XOJI€ JKM3HU U HAKOIUIEHUA omnbITa. OQHAKO YKOPEHEHHOCTh CaMUX OTHOILICHHM K
TUM KaTerOpHsiM B MUPE BHYTPUIICUXUYECKOTO MO3BOJISIET TOBOPUTH 00 YCTOMYHU-
BbIX TUIAX JIMYHOCTH MO OTHOILIEHHUIO K BpeMeHHOMY (akTopy. Tumnosnorus «Bpe-
MEHU» YXOAUT KOPHSMH B PsAJl FOHTMAHCKUX MOJEJIEH JIMYHOCTH TaKUX Kak ICH-
KOCMOJIOTHSI, ICUX0CO(pHs, COLIMOHUKA U JIp.

B xome noxmaga OyAayT pacCMOTPEHBI OTHENbHBIE AacCleKThl TUIOJOTHUU
«BPEMEHW» U MPOSBJIECHUS JIFOJCH PA3JIUYHBIX TUIIOB JUYHOCTU MO OTHOLICHUIO K
T€MaM BEYHOTO U CakpajbHOro. M moka3aHsl BapuaHThl B3aMMOOTHOIIEHUN pas-
JIMYHBIX TUIIOB B KJIIOUYE AJIENT — OpraHu3alus — JIUJEP JIBUKECHHUS.
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1) Psychological developmental ego stages of disciples and developmental
stages of faith in mystic-esoteric organizations

There are many scales of developmental stages in psychology, ego-
integrated and some psychic parts of personal. Humans implement every stage on
their path of maturity, evolution and getting experience from simple to complex.
Interactions in a mystic-religious field can be estimated with stages of faith. The
core of the estimation is relations to the elements of the field, but not the content of
the field. Such scale of faith with 6 stages was established in the second part of 20
century by James Fowler, who based on ideas of J.Piaget and E.Eriksson.

In the report, we shall consider human's manifestations from various stages
of faith and stages of ego development. His interactions and possibilities of realiza-
tion with wide spectrum of ideas and organizations in mystic-esoteric field will be
shown.

2) Psychological types of leaders of mystic-esoteric organizations in
context of “time” and “eternity” categories

Ideas of eternity, initial, sacred, great being etc occupy one of the central
places in mystic-esoteric space. A lot of people come to this field to find
appropriate views to them. Categories like “eternity, “time* etc have different
values in the subjective perception of people. These meanings often are changing
during all life. However, the stability of attitudes to these categories in interpsychic
world paints the definite picture of personality types. “Time* typology has roots in
some Jungian typologies like an psycosmology, socionics, psychosophy.

In the report, we shall consider some aspects of “time* typology, and how
different types of personalities manifest in ideas of eternity and time. The spectrum
of interactions between the types in perspective adept — organization — leader will

be shown.
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Cr. npenogasarenp, Kad. MUPOBOM KyJIbTyphl (haKkyIbTeTa T'yMaHUTAPHBIX HAYK,
MOCKOBCKUI TOCYIapCTBEHHBIN TUHIBUCTUYECKAN YHUBEPCUTET.
E-mail: mariam.net@mail.ru

IIpencraBiaenue o BagxpHom Opake y b. lanxapona
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B counnennn «Ilucema o Oynauiickoil 3TH-
ke» buaus JlangapoH ONMMCHIBA€T CBOM MPE/ICTAB-
JaeHus 00 uAealbHOM CymnpykecTBe. VICTOKM 3THUX
NPEACTABICHUN MOYKHO HAaWTH B MHPOBO33pEHYE-
CKMX YCTaHOBKax OyaauM3Ma BaDKpasHbl U €€
TekcTax. M3BecTHO, yTO [laHIApOH «IPOEKTHPO-
Ba» cBou Oynymmii Opak ¢ H. KoBpurunoit xak
BaJUKPHBIN cOr03. LleHTpom nokiana sBisieTcss uc-
cnenoBanue Tekcra «lluceM o OynauiCKONW ITUKE»
Ha npeamet npeacrasienui b. Jlangapona o TaHT-
pudeckom Opake. [langapoH ymoMuHam o GpadHoM
. COI03€, KaK O TEXHHUKE CO3EpLAHMS aHyTTapa-uora-

TaHTpP, B 4acTHOCTH, MaxanoraTtantpbl. COTJIacHO
IIPEICTABIICHUSM BaJKPAsiHbl, HOTUHY MOXET SIBUTHCS €T0 FOM, KaK IPaBUIIO, 3TO
IPOUCXOANT MPU HEKMX MHUCTHYECKMX 00CTOsTeNbCcTBaX. B cBoel mepemnucke c
KoBpurunoit JlangapoH mnoguepkuBaeT O€3yClIOBHYIO HEOOXOAMMOCTH JKEHILIUH
JUIsL HOTMHOB MJIM MY’KYUH JJI HOTHHB, YTBEPKAasi, 4To 0€3 3TOro HU OJMH WOTUH
HE CMOKET MPEOJ0JETh YETBEPTYIO AXbSHY U HE CMOXET OOpecTH J1Ba «HEOOBIK-
HOBEHHBIX cujaxu». Onupasce Ha y4€HHs BaJUKPHBIX HAaCTaBHHMKOB, JlaHIapoH
OIMCBHIBAET, KAK MOTUH JOJDKEH PACIO3HATh CBOIO FOM, KaKWE AMOIMU OH JIOJIKEH
UCIIBITaTh MIPU BeTpede ¢ Hell. JlJid mpeo10sieHns YeTBEPTOM IXbSIHBI U 00peTeHus
CUIIXH, cornacHo J[aHmapoHy, MOTHH IOJKEH B TEUEHHE HECKOJIBKHUX JIET CO3€Ep-
LIaTh «YHUYTOKEHHUE 3apOJBIIIA», IIYTEM CIHSHHUSA CO cBOeH oM. IIpm aToM mox
CIIOBOM «cliisHHe» JlaHIapOH MOHMMAaeT OYKBaJbHOE COUTUE MY>KUMHBI U JKEH-
IIMHBI, OJIHAKO JT00ABIISIET, YTO CO3EpLATh «YHHUTOXKEHHE 3apOJIbIIIa» HEb3s C
JOOUMOM KeHIIUHOU. Takum 00pa3oM, TEKCT 3a7aeT NpoOIeMbl ITUUYECKOTO TIja-
Ha, KOTOpbIE TaKkke OyOyT pacCMOTPEHbI B JIOKJazie: KakKMM oOpa3oM BaJKpHas
ATHKA CBS3aHa ¢ STUKOW OTHOIIEHHUH B OOBIYHOM Opake.

SHCHERBAK Maria
Senior lecturer, Moscow State Linguistic University, Department of human sciences.
E-mail: mariam.net@mail.ru

The idea of vajra marriage in works of B. Dandaron

In the essay “Letters on Buddhist Ethics” Bydia Dandaron describes his ideas
about the ideal marriage. The origins of these representations can be found in the
ideological attitudes of Vajrayana Buddhism and its texts. It is known that Danda-
ron “designed” his future marriage with N. Kovrigina as a vajra union. The center
of the report is the study of the text “Letters on Buddhist ethics” on the subject of
B. Dandaron’s ideas about tantric marriage. Dandaron mentioned the conjugal un-
ion as a technique for contemplating the anuttara-yoga tantra, in particular the Ma-
hayogatantra. According to the Vajrayana, a yogi can appear to him, as a rule, this
happens under certain mystical circumstances. In his correspondence with Kov-
rigina, Dandaron emphasizes the unconditional necessity of women for yogis or
men for yoginas, arguing that without this, no yogi can overcome the fourth
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dhyana and can not find two extraordinary siddhis. Based on the teachings of vajra
mentors, Dandaron describes how a yogi should recognize his yum, what emotions
he must experience when meeting with her. To overcome the fourth dhyana and
attain siddhi, according to Dandaron, the yogi must contemplate “the destruction of
the embryo”, by merging with his yum, for several years. At the same time, under
the word “confluence”; Dandaron understands the literal coition of a man and a
woman, but adds that it is impossible to contemplate “the destruction of the em-
bryo” with a beloved woman. Thus, the text poses ethical problems, which will al-
so be discussed in the report: how vajra ethics is related to the ethics of relations in
ordinary marriage.
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TEJEMCKUWH Oaer Baneprepuu

HCI/IXOJ‘IOF-KOHC}/JIBTaHT, CO31aT€CJIb U PYKOBOAUTECIIb Kny6a «Kacramusy.
E-mail: aton93@yandex.ru

Mexay ncuxoJIorue u 330Tepu3MoM.
0 «Kacraaus»: Buepa, cerogHsi, 3aBTpa
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Kny6 «Kacranus» — opUrdiHambHbIN HCCIIETOBATEIBCKUN MTPOCKT, 1ENbI0 KO-
TOPOTO SIBJIIETCS YCTAHOBJICHHE CBSI3U MEXKAY H30TEPHUUECKHUMHU M TICUXOJIOTHYE-
CKUMH JUCKypcamu. B nokmnane Oynmer pacckasaHo O 3ajadax, HEisX, MPOEeKTax
kiry0a «Kacramusi», a TakKe Npe/ICTaBlIeHbl KHUTH, KOTOpble HanboJiee MOJHO Xa-
PaKTepU3YIOT HampaBiieHue paboThl KiTy0a.

TELEMSKY Oleg
Psycholog-counseltant, founder and head of “Castalia” club. E-mail: aton93@yandex.ru

Between psychology and esotericism.
“Castalia” club: yesterday, today, tomorrow
“Castalia” club is an original research project aimed at building a bridge be-
tween esoteric and psychological discourses. The presentation reveals the objec-
tives, purpose, and projects of “Castalia” club, and introduces a number of books,
which comprehensively illustrate the club’s focus area.
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DAJIMKOB bopuc 3nuHoBbeBHY

Kanga. uct. nayk, nouent Llenrpa uzyuenus penuruit, PITY (Mocksa).
E-mail: falikov@yandex.ru

IIpesenTanus kuuru «BeauyuHa kayecrsa. OKKyJIbTH3M, peauruu Bocroka
u uckyccTBo XX Beka». M.: HJIO, 2017



Kuura wucropuka penurun bopuca danmkona
MOCBSIICHA TAaKOW MaJOM3YyYECHHON TEeMeE, KaK BIIMS-
HUE OKKYJIbTH3Ma U BOCTOUYHBIX DPEIHUTHM (TPEKIIe
BCEro MHAyW3Ma W OynauM3mMa) Ha HMCKYCCTBO
XX cronerus. Cpenu ee repoeB 3HAMEHHUTBIE TYPY U
OKKyIbTHCTBI — Emena bmaBatckas u Pymoansd
rannep, Iletp Ycnenckuit u I'eopruit I'yprokues, g
Anucrep Kpoynu M Te, KTO NPHHEC N3€H-OyIau3M [
Y MHIYU3M B 3allaJHYIO0 KyJIbTYpy. A Takxke Nucare- §
JU U XYJO)KHUKH, PEXKUCCEPHl U MY3bIKaHThI — Ka3u- ™=
mMup Manesnu u Bacunmuit Kanpunckuit, Tpucran § e e R
Tuapa u Auape bperon, Ilutep bpyk u Ixxepom J[3Bujg Camxmzmcep ITo xony
YTEHUS YUTATENIeH JKJIeT HeMallo Croprpu3oB. KTo Obl, K IpuMepy, MOT TIPEAIoiI0-
XKUTh, YT0 KaHIUHCKUI MyTelecTBOBAJ M0 acTPAIbHBIM MHpaM, a orepa QyTypu-
ctoB Matromnna, Kpydensix 1 ManeBuua «[lobena Ham comHIieM» 3alyMbIBaIach
KaK COOBITHE, MPU3BAHHOE MarM4eCcKy MpUOIN3UTh Oyayiiee?

FALIKOV Boris
Dr., Associate Professor, Center for Religious Studies (RSUH); E-mail: falikov@yandex.ru

Launch of the book: “Quantity of Quality: Occultism, Eastern Religions
and Art of the 20" century” (Moscow, 2017)

The book of the historian of religion Boris Falikov is
devoted to such a little-studied topic as the influence of oc-
cultism and Eastern religions (primarily Hinduism and
Buddhism) on the art of the 20th century. Among its heroes
are the famous gurus and occultists — Elena Blavatsky and
Rudolf Steiner, Peter Uspensky and George Gurdjieff,
Aleister Crowley and those who brought Zen Buddhism
and Hinduism to Western culture. And also writers and art-
Ists, directors and musicians — Kazimir Malevich and Vasi-
ly Kandinsky, Tristan Tzara and André Breton, Peter Brook
and Jerome David Salinger ... There are many surprises
waiting for readers. Who, for example, could assume that
Kandinsky traveled through the astral worlds, and the opera
of the futurists Matyushin, Kruchenykh and Malevich “Victory over the Sun” was
concieved as an event designed to magically bring the future closer?
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